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Pope Innocent III, Fourth Lateran Council, 1215: “With our hearts we believe and with
our lips we confess but one Church, not that of the heretics, but the Holy Roman Catholic
and Apostolic Church, outside which we believe that no one is saved.”
Pope Boniface VIII, Bull Unam Sanctum, 1302: “With Faith urging us we are forced to
believe and to hold the one, holy, Catholic Church and that, apostolic, and we firmly
believe and simply confess this (Church) outside which there is no salvation nor
remission of sin…”
Pope Eugene IV, Council of Florence, Bull Cantate Domino, 1441: “The most Holy
Roman Catholic Church firmly believes, professes, and preaches that none of those
existing outside the Catholic Church, not only pagans, but also Jews, heretics and
schismatics, can have a share in life eternal; but that they will go into the eternal fire
which was prepared for the devil and his angels, unless before death they are joined with
Her; and that so important is the unity of this ecclesiastical body that only those
remaining within this unity can receive an eternal recompense for their fasts, their
almsgivings, their other works of Christian piety and the duties of a Christian soldier. No
one, let his almsgiving be as great as it may, no one, even if he pour out his blood for the
name of Christ, can be saved, unless he remain within the bosom and the unity of the
Catholic Church.”
“Amen, amen, I say to you: He that entereth not by the door into the sheepfold but
climbeth up another way, the same is a thief and a robber.”
- Saint John 10:1 -

Original version: 4/2004; Current version: 7/2013 [needs more editing]
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Introduction
Abbreviations
C.D. – Censor Deputatus
C.L. – Censor Librorum
I.P. – Imprimi Potest
Imp. – Imprimatur
N.O. – Nihil Obstat
Pub. – Publisher

Laymen’s obligation to denounce and report heretical imprimatured
books
1917 Code of Canon Law: “Canon 1397. It is the duty of all the faithful—and
especially of the clergy, ecclesiastical dignitaries, and men of distinguished
learning—to report to the local Ordinaries or to the Holy See books which they
consider pernicious. …It is advisable that the denunciation of a book should not
only give its title, but also, in so far as possible, the reasons why a book is thought
to deserve condemnation…”

Imprimatured books are not infallible and hence can contain heresy and other errors.1
This book contains a record of heretical imprimatured books that contain the salvation
heresy. The evidence in this book will trace the salvation heresy’s evolution and progress
within the teaching instruments of the Catholic Church as it first entered imprimatured
books that teach theologians and then books that teach seminarians and finally books that
teach laymen. Evidence will be added to this book.

Classes and divisions of salvation heresy and heretics
Three classes of salvation heretics (C1, C2, C3)
Salvation heretics are baptized men who believe that certain men who die
worshipping false gods or practicing false religions or believing in no God at all can be
saved. (See my book The Salvation Dogma.) There are three general classes of salvation
heretics:
Class-one salvation heretics: Class-one salvation heretics believe that
certain men with the use of reason who do not explicitly believe in the
Incarnation and Holy Trinity and who believe in one or more gods or no
god at all (such as Moslems, Hindus, Buddhists, and Atheists) can be
inside the Catholic Church and in the way of salvation. This heresy will be
referred to as the class-one salvation heresy. The abbreviation for this
heretic and heresy is C1.
1

See my book Bad Books with Imprimaturs.
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Class-two salvation heretics: Class-two salvation heretics believe that
certain men with the use of reason who do not explicitly believe in the
Incarnation and Holy Trinity but believe in one invisible god (such as
Talmudic Jews and Moslems) can be inside the Catholic Church and in the
way of salvation. They do not believe that men who believe in multiple
gods or no god at all can be inside the Catholic Church and in the way of
salvation. This heresy will be referred to as the class-two salvation heresy.
The abbreviation for this heretic and heresy is C2.
Class-three salvation heretics: Class-three salvation heretics believe that
men with the use of reason must in the very least explicitly believe in the
Incarnation and Holy Trinity to be inside the Catholic Church and in the
way of salvation. But they heretically believe that certain baptized men
with the use of reason who believe in the Incarnation and Holy Trinity but
who adhere to a false Church or false religion (such as Protestants and
schismatics) can be inside the Catholic Church and in the way of
salvation. This heresy will be referred to as the class-three salvation
heresy.2 The abbreviation for this heretic and heresy is C3.
Two divisions of salvation heretics (D1, D2)
Within each class of the salvation heretics, there are two divisions:
Division-one salvation heretics: Division-one salvation heretics believe
that certain men who never heard about the true God and His Catholic
Church and religion can be inside the Catholic Church and in the way of
salvation. And they also believe that certain men who do hear about the
true God and His Catholic Church and religion but do not believe can be
inside the Catholic Church and in the way of salvation. This heresy will be
referred to as the division-one heresy. The abbreviation for this heretic and
heresy is D1.
Division-two salvation heretics: Division-two salvation heretics also
believe that certain men who never heard about the true God and His
Catholic Church and religion can be inside the Catholic Church and in the
way of salvation. However, they believe that any man who does hear
about the true God and His Catholic Church and religion but does not
believe cannot be inside the Catholic Church and in the way of salvation.
This heresy will be referred to as the division-two salvation heresy. The
abbreviation for this heretic and heresy is D2.

2

See my book The Salvation Dogma: Salvation Heresy Enters Catechisms in U.S.A.: Step one: Certain
men that die as Protestants can be saved. See my book Heresy and Heretics: Baptized Persons Who Adhere
to Protestant Sects Are Not Catholic. And see my book Baptized Non-Catholic Children.
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Culpability of authors, censors, and bishops
An author of a book that contains the salvation heresy is guilty of denying the
Salvation Dogma if the heresy in his book was not added by someone else without the
author’s knowledge.
The censors who approved books that contain heresy and the bishops who gave these
books imprimaturs are presumed to be guilty of the salvation heresy and hence presumed
to be salvation heretics. Only if it is proved that the censor or bishop did not read and
approve of the heretical passage in the book could the charge of heresy be dropped
against him in this particular case. If the charge is dropped, then the censor or bishop
would at least be guilty of the sin of incompetence and negligence.
An author who does not believe in the salvation heresy contained in his book but
presents it as an allowable opinion and hence does not condemn it as heresy is a salvation
heretic.
An author who does not believe in the salvation heresy but puts it in his book to
appease a heretical bishop in order for his book to get the bishop’s imprimatur is also a
salvation heretic. Catholics are forbidden to obey sinful commands from anyone or help
anyone to propagate heresy or any other sin. If they do, they share in the guilt of the sin.
Enemies of the Catholic Church have been known to tamper with Catholic works by
injecting heresy into them. They alter these works by either additions or deletions.
Because the enemies have more power now than ever before, it logically follows that
they have corrupted many good Catholic books by injecting heresies into them. Hence it
is possible that a heretical passage was added to an imprimatured book by someone other
than the author. In this case the author, censor, and bishop who gave the book an
imprimatur would not be guilty of the heresy in the book. If an author whose book
contains heresy was known to teach the orthodox position several times in his other
works, then one can presume that someone either added the heresy to his book that
contains the heresy or the author made a mistake and hence his heresy is a material
heresy. If the author is alive, he can be questioned to see if he wrote the heresy in his
book and if he meant to teach the heresy and hence did not make a mistake. If he did
write the heresy in his book and meant to teach the heresy, then it is certain that he is a
heretic. If several works from an author contain heresy, then the presumption that the
author is a heretic is even greater.
Whether or not the heresy in a book was added by someone other than the author or
is only a material heresy, others must be warned of the heresy in the book. And in the
case of material heresy, Catholics are forbidden to read the book until the heresy is
purged from it. And if the author meant to teach the heresy, then Catholics are forbidden
to read that book or any other book from the same author unless they have special
permission from a competent authority.
If anyone has evidence of books that contain the salvation heresy, send me the
information.
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Heretical Imprimatured Books That Contain the Salvation
Heresy
This chapter contains a record of salvation heretics and their bad books with
imprimaturs that teach the salvation heresy. The heretics are placed in order of the day
they died. Before the salvation heresy found its way into catechisms, it first had to exist
in bad theology books with imprimaturs for some time so that it would gain acceptance
among the vast majority of the theologians and then among the vast majority of bishops.
The denial of the salvation dogma by those considered to be within the ranks of the
Catholic Church began in the 16th century. Because evil so-called popes did not condemn
the heretical imprimatured books by name and denounce the authors by name as
automatically excommunicated heretics, the heretical imprimatured books and heretics
progressively increased within the ranks of the Catholic Church. (See my books “Bad
Popes, Heretical Books, and the Salvation Heresy” and “Bad Books with Imprimaturs.”)
Not until the late 19th century did the salvation heresy find its way into catechisms and
hence begin to infect the laymen and local churches.

Albert Pigghe or Pighius, 1490-1542 (C2-D1)
De libero hominis arbitrio, 1542 (C2-D1)
“This is altogether certain: that it is impossible to establish the same time by which
it can be said, or could ever be said, that the Gospel was sufficiently promulgated to
everyone. For God has not determined the same time for the calling of all nations.
For even now, in many regions of the world, there are many nations on whom the
light of the Savior has not shone, and a greatly increasing number to whom this light
is only now beginning to shine through our missionaries. There can be no doubt that
such peoples are in the same condition that Cornelius was in before he was
instructed in the faith by Peter.3”
“The Apostle says, ‘Whoever would draw near to God must believe that he exists
and that he rewards those who seek him.’ There are many who believe these things
about God, even though they are totally ignorant of the Christian faith; thus did
Cornelius believe, and was pleasing to God for his faith, before he was taught about
Christ…4”
“One cannot doubt that in so great a multitude of those who follow the doctrine of
Mohammed, being imbued with this by their parents from infancy, there are some
who know and revere God, as the cause of all things, and the rewarder of the good
and the wicked, and who commend to him their salvation, which they hope from
him, and they keep the law of nature written in their hearts, and they submit their
wills to the divine will. What is to be thought about such people? Are they to be
seen in the same situation that Cornelius was in before he was instructed in the
Christian faith? If you say that by now the Gospel of Christ has been sufficiently
promulgated in the whole world, so that ignorance can no longer excuse anyone—
reality itself refutes you, because every day now numberless nations are being discovered among whom, or among their forefathers, no trace is found of the Gospel
ever having been preached, so that to all those people up to our time Christ was
3
4

De libero hominis arbitrio, lib. X, fol. 180 v-181 r.
De libero hominis arbitrio, lib. X, fol. 181 v.
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simply unheard of… Now if the ignorance of the Christian faith did not prevent
Cornelius, even without baptism, from being pleasing to God in Christ, how much
less will the much more invincible ignorance of these people prevent them from
being able to please God in Christ.
“I grant that the Moslems have heard the name of Christians. But they have been
so educated that they think that our faith is false and mistaken, while the faith in
which they have been educated is the true faith, and they believe that God
commands them to hold that faith. For it is thus that they have been instructed by
their parents and elders, to whom natural reason prescribes that the young and
simple be submissive, unless or until divine illumination teaches them otherwise.
And so they feel it would be wrong, indeed, that they would be damned if they
doubted, for they believe as they were taught in order to please God and to avoid
damnation. They do not know anything about divine revelation; they have not seen
signs or miracles that would prove their religion false, nor have they heard of them
in such a way that they would be truly obliged to believe those who told them of
such things… Therefore, erroneous faith does not condemn, provided the error has a
reasonable excuse and that they are invincibly ignorant of the true faith. 5”

Pigghe also denied a dogma on original sin by believing in the heresy that
inherited original sin is not a real sin:
Catholic Encyclopedia, Pigghe, 1911: “Pighius was in his convictions a faithful
adherent of the Church and a man of the best intentions, but on some points he
advanced teachings which are not in harmony with the Catholic position. One was
his opinion that original sin was nothing more than the sin of Adam imputed to
every child at birth, without any inherent taint of sinfulness being in the child
itself.”

Melchior Cano, O.P., 1509-1560 (C2-D2)
Melchior Cano believed in the heresy that during the New Covenant era a man can
be justified but not saved without explicit faith in Jesus Christ and the Holy Trinity as
long as he believes in one God who rewards and punishes.
On the Sacraments in General: On the Necessity of Faith for Salvation, 1547
(C2-D2)
Salvation Outside the Church?, by Francis A. Sullivan, S.J.: “In 1547 Cano taught a
course On the Sacraments in General, in which he included a dissertation On the
Necessity of Christian Faith for Salvation.6 …He concluded that a merely implicit
faith in Christ should have sufficed for the justification of those people in America
who had ‘done what lay in their power’ to keep the natural law. However, Cano
could not bring himself to depart from the traditional doctrine about the necessity of
explicit faith in Christ for ultimate salvation. His solution was to distinguish
between what would suffice for justification (the remission of original sin) and what
would suffice for eternal salvation. Thus, a person could reach the state of grace
without explicit faith in Christ, but, somehow, before his death, he would have to
arrive at explicit Christian faith in order to be worthy to share the beatific vision.” 7

5

De libero hominis arbitrio, lib. X, fol. 181 r-v.
Opera, ed. Cologne, 1678, pp. 753ff.
7
Salvation Outside the Church? [hereafter SOC], by Francis A. Sullivan, S.J. Originally published by the
Paulist Press, 1922. Currently published by Wipf and Stock Publications, Eugene, Oregon, 2002. Chapter 5,
p. 74.
6
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In an attempt to justify his heresy that certain men can be justified without explicit
belief in Jesus Christ and the Holy Trinity, Cano fell into another heresy by teaching that
there are two Churches, one that justifies men that do not explicitly believe in Jesus and
the Trinity and another that justifies men that do. Suarez, a salvation heretic himself,
pointed out this heresy of Cano:
Salvation Outside the Church?, by Francis A. Sullivan, S.J.: “Suarez: With regard
to the objection based on the dictum: ‘No salvation outside the church,’ some say
(cf. Cano, De locis, cap. 3) that this proposition should be understood of the
universal church that has always existed 8 and not of the one church specially
instituted by Christ. But that reply does not satisfy; because there is always only one
church, and the councils really speak of the church of Christ, and of this church it
must in some sense be true, that outside of it there is no salvation… 9”10

After Cano’s death his De Locis Theologicis was published in 1563 in Salamanca.

Domingo de Soto, O.P., 1495-1560 (C2-D2)
De natura et gratia, 1549 (C2-D2)
Salvation Outside the Church?, by Francis A. Sullivan, S.J.: “Soto concluded that
the implicit faith in Christ which St. Thomas had recognized as sufficient for the
salvation of Gentiles who lived before Christ should also be recognized as having
sufficed for the salvation of the people of the new world during the centuries before
the gospel had been preached to them.11 Two important advances, therefore, were
made by the Dominicans of Salamanca: de Vitoria’s recognition of the fact that
people who had heard about Christ could still be guiltless of their unbelief if the
gospel had been presented to them in an unconvincing way, and Soto’s admission
that implicit faith in Christ would have sufficed for the salvation of people whose
lack of explicit Christian faith was inculpable. Common to these Dominican
theologians was an unshaken belief in God’s universal salvific will, which would
leave no one who was doing what lay in his power without the means necessary for
salvation.”12

Alphonsus de Liguori presented the below evidence that Soto denied the Salvation
Dogma by believing that certain men during the New Covenant era could be justified and
saved without explicit belief in Jesus Christ and the Holy Trinity. (See in this book
Theologia Moralis, 18th century, p. 18.)
Domingo de Soto, in 4. sentent. t. 1. d. 5. qu. un. art. 2. concl. 2.: “Even though the
precept of explicit faith (in the Trinity and Incarnation) absolutely obliges the whole
world, yet there also are many who are invincibly ignorant [of the mysteries] from
which the obligation excuses.”

8

This would be the ecclesia ab Abel, to which belong all and only the just.
De fide theologica, disp. 12, sect. 4, n. 22; ed. Vives, vol. 12, p. 359. The reference to St. Thomas is to III,
q.69, a.4, ad 2.
10
SOC, Chapter 6, p. 93.
11
De natura et gratia, lib. 2, cap. 12, Paris, 1549, pp. 148-49.
12
SOC, Chapter 5, p. 75.
9
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Francisco Suarez, S.J., 1548-1617 (C2- D?)
De fide theologica, 17th century (C2-D?)
Title: De Fide Theologica, 17th century
Author: Francisco Suarez
Pub.: Lyons, 1621
“With regard to the objection based on the dictum: ‘No salvation outside the
church,’ some say (cf. Cano, De locis, cap. 3) that this proposition should be
understood of the universal church that has always existed 13 and not of the one
church specially instituted by Christ. But that reply does not satisfy; because there is
always only one church, and the councils really speak of the church of Christ, and
of this church it must in some sense be true, that outside of it there is no salvation. It
is better, then, to respond with the distinction between necessity in re and in voto;
thus, no one can be saved who does not enter this church of Christ either in reality
or at least in wish and desire. That is how Bellarmine responds. Now it is obvious
that no one is actually in this church without being baptized, and yet he can be
saved, because just as the desire of baptism can suffice, so also the desire of
entering the church. Now we are saying the same thing with regard to anyone who
has faith in God, and sincere repentance for sin, but who is not baptized, whether he
has arrived at explicit or only implicit faith in Christ. For, with implicit faith in
Christ he can have an implicit desire for baptism…”14

Referring to this quote above, Fr. Joseph Clifford Fenton presented evidence that
Suarez denied the Salvation Dogma because Suarez believed that certain men during the
New Covenant era could be justified and saved without explicit belief in Jesus Christ and
the Holy Trinity:
American Ecclesiastical Review, April 1948, “The Theological Proof for the
Necessity of the Catholic Church, Part 2,” by Fr. Joseph Clifford Fenton, pp. 296297: “Suarez and the Salmanticenses were of the opinion that, since the
promulgation of the gospel, an explicit faith in Christ is per se a necessary means
for salvation, but that, as a matter of fact, some people are saved apart from this
means per accidens. This opinion, for all practical purposes, is equivalent to the
teaching of Blasio Beraza in our own times. Beraza holds that explicit faith in Our
Lord as mediator is not absolutely requisite for salvation even in the New
Testament.”
Footnote: “Suarez, in the Tractus de fide, Disp. IX, section 1, in the Opus de triplici
virtute theologica (Lyons, 1621), p. 160.”

Alphonsus de Liguori also presented evidence that Suarez denied the Salvation
Dogma because Suarez believed that certain men during the New Covenant era could be
justified and saved without explicit belief in Jesus Christ and the Holy Trinity. (See in
this book Theologia Moralis, 18th century, p. 18.)
Note: Suarez was also a heretic for denying the dogma that infants who die with
the guilt of original sin are in the hell of the damned. He places their eternal home in
an eternal third place between heaven and hell, which was infallibly condemned by
several popes. He is also a heretic for believing Pelagian heresies regarding original
sin. (See my book Damned Infants: Suarez and others explicitly teach Pelagian
heresies.)
13
14

This would be the ecclesia ab Abel, to which belong all and only the just.
De fide theologica, disp. 12, sect. 4, n. 22; ed. Vives, vol. 12, p. 359.

13

Juan Martínez de Ripalda, S.J., 1594-1648 (C2-D1)
De ente supernatuali (C2-D1)
The Salvation of the Unbeliever, by Fr. Riccardo Lombardi, S.J.: “[p. 55]
Ripalda…held…the doctrine of broad faith [faith based upon reason that there is
one God who rewards and punishes]… [p. 61] According to Ripalda’s doctrine of
desire, men can be saved without [supernatural] faith… [p. 59] The ‘desire’ of
Ripalda and Gutberlet in practice reduces itself to this: That an unbeliever’s soul
may be so disposed that, if the truth were revealed to him, he would certainly accept
it; thus it is a case, at most, of interpretative faith.” 15

(See in this book The Salvation of the Unbeliever, 1956 (C2-D1), p. 48.)
Salvation Outside the Church?, by Fr. Francis A. Sullivan, S.J.: “A Spanish Jesuit
of the seventeenth century, Juan de Ripalda, had taught that people invincibly
ignorant of divine revelation could be saved with a faith that was based on
knowledge of God obtained through the use of reason…” 16

John de Lugo, S.J., 1583-1660 (C2-D1)
Lugo heretically believed that Moslems and Talmudic Jews could actually be inside
the Catholic Church and have an implicit faith in Jesus Christ and the Holy Trinity in
spite of their belief in and adherence to Islam and Talmudic Judaism.
De virtute fidei divinae, 1646 (C2-D1)
Title: De virtuto fidei divinæ
Author: John de Lugo, S.J.
Pub.: Lyons, 1646
“Those who do not believe with the Catholic Church can be divided into several
categories. There are some who, while they do not believe all the dogmas of the
Catholic religion, do acknowledge the one true God; such are the Turks and all
Moslems, as well as the Jews. Others acknowledge the triune God and Christ, as
most heretics do… Now if these people are excused from the sin of infidelity by
reason of invincible ignorance, they can be saved. For those who are in invincible
ignorance about some articles of faith but believe others, are not formally heretics,
but they have supernatural faith, by which they believe true articles, and on this
basis there can follow acts of perfect contrition, by which they can be justified and
saved. The same must be said about the Jews, if there are any who are invincibly
mistaken about the Christian religion; for they can still have a true supernatural faith
in God, and about other articles, based on Sacred Scripture, which they accept, and
so, with this faith, they can have contrition, by which they can be justified and
saved, provided that explicit faith in Christ is not required with a necessity of
means, as will be explained later on. Finally, if any Turks and Moslems were
invincibly in error about Christ and his divinity, there is no reason why they could
not have a true supernatural faith about God as the supernatural rewarder, since their
15

The Salvation of the Unbeliever, by Riccardo Lombardi, S.J. Translation from the Italian original La
Salvezza di chi non ha fede (Edizione “La Civilta Cattolica”, Rome) by Dorothy M. White. Nihil Obstat:
Daniel Dvivesteijn, S.T.D., Censor Depvtatvs. Imprimatur: E. Morrogh Bernard, Vicarivs Generalis,
Westmonasterii, die XIX Decembris MCMLV. The Newman Press. First published 1956 in Great Britain.
Disputatio. 20, sect. 23, n. 122.
16
SOC, Chap. 7, p. 110.
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belief about God is not based on arguments drawn from natural creation, but they
have this belief from tradition, and this tradition derives from the church of the
faithful, and has come down to them, even though it is mixed up with errors in their
sect. Since they have relatively sufficient motives for belief with regard to the true
doctrines, one does not see why they could not have a supernatural faith about them,
provided that in other respects they are not guilty of sinning against the faith.
Consequently, with the faith that they have, they can arrive at an act of perfect
contrition.”17
“…One should note, with Suarez, that there is a certain intermediate state of those
people to whom the faith has not been proposed sufficiently so that they are obliged
to embrace it, but who have heard enough about it to be obliged to inquire further
and to examine the motives for belief in the teaching of the faith. Thus, while a first
preaching of the faith might not suffice to impose a proximate obligation of
believing, it could suffice for a remote obligation. People in this situation, of whom
there are a great many nowadays, among the heretics, the pagans, and especially
among the Turks and other Moslems, if they do not exercise the required diligence
[in inquiring further], will no longer have an ignorance that is invincible and
inculpable. However, if they do exercise the required diligence, but still are not able
to find sufficient knowledge for a prudent decision to embrace the Christian faith,
their ignorance will still remain invincible.” 18

Lugo addresses the following dilemma which proves his belief is heretical. Yet
instead of accepting the statement that no one can be a Christian unless he explicitly
knows about and believes in Jesus Christ, Lugo refutes it and hence defends his heresy:
Ibid. “It would follow that a Jew or other non-Christian could be saved; for he could
have a supernatural faith in the one God, and be invincibly ignorant about Christ.
But such a person would not be a Christian, because one is called a Christian by
reason of his knowledge of Christ. But that conclusion seems unacceptable, and
contrary to the teaching of Pope Boniface in the Bull Unam sanctam, and the
Decree Firmiter of Pope Innocent III, where it is said that there is no salvation
outside the church. The possibility of salvation for such a person is not ruled out
by the nature of the case; moreover, such a person should not be called a nonChristian, because, even though he has not been visibly joined to the church, still,
interiorly he has the virtue of habitual and actual faith in common with the church,
and in the sight of God he will be reckoned with the Christians.” 19

Of course, then, Lugo applies his heresy to certain Protestant adults who he
heretically believes could be inside the Catholic Church and hence in the way of
salvation:
Ibid. “One who is baptized as an infant by heretics, and is brought up by them in
false doctrine, when he reaches adulthood, could for some time not be guilty of sin
against the Catholic faith, as long as this had not been proposed to him in a way
sufficient to oblige him to embrace it. However, if the Catholic faith were
subsequently proposed to him in a way sufficient to oblige him to embrace it and to
abandon errors contrary to it, and he still persisted in his errors, then he would be a
heretic.”20

Alphonsus de Liguori also presents evidence of Lugo’s denial of the Salvation
Dogma where he shows that Lugo believed that men can be saved without explicit belief
17

De virtute fidei divinae, disp. 12, n. 50-51, Lyon, 1646, vol. 3, p. 286.
De virtute fidei divinae, disp. 18, n. 25, p. 496.
19
De virtute fidei divinae, disp. 12, n. 104, p. 300.
20
De virtute fidei divinae, disp. 20, n. 149, pp. 566-67.
18
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in Jesus Christ and the Holy Trinity. (See in this book “Theologia Moralis, 18th century,”
p. 18.)

Salmanticenses, 17th century (C2-D?)
Catholic Encyclopedia, Salmanticenses and Complutenses, 1912: “These names
designate the authors of the courses of Scholastic philosophy and theology, and of
moral theology published by the lecturers of the philosophical college of the
Discalced Carmelites at Alcalá de Henares, and of the theological college at
Salamanca. Although primarily intended for the instruction of the younger members
of the order, these colleges, being incorporated in the Universities of Alcalá
(Complutum) and Salamanca, opened their lecture rooms also to outsiders. …They
made strict adherence to Thomism their fundamental principle, and carried it out
with greater consistency than probably any other commentators of the neoScholastic period. Although the names of the several contributors to the three
courses are on record, their works must not be taken as the views or utterances of
individual scholars, but as the expression of the official teaching of the order, for no
question was finally disposed of without being submitted to the discussion of the
whole college, and in case of difference of opinions the matter was decided by
vote.”

Tractatus de gratia Dei and Tractatus 21, 17th century (C2-D?)
Fr. Joseph Clifford Fenton presented evidence that the Salmanticenses denied the
Salvation Dogma because they believed that certain men during the New Covenant era
could be justified and saved without explicit belief in Jesus Christ and the Holy Trinity:
American Ecclesiastical Review, April 1948, “The Theological Proof for the
Necessity of the Catholic Church, Part 2,” by Fr. Joseph Clifford Fenton, pp. 296297: “Suarez and the Salmanticenses were of the opinion that, since the
promulgation of the gospel, an explicit faith in Christ is per se a necessary means
for salvation, but that, as a matter of fact, some people are saved apart from this
means per accidens. This opinion, for all practical purposes, is equivalent to the
teaching of Blasio Beraza in our own times. Beraza holds that explicit faith in Our
Lord as mediator is not absolutely requisite for salvation even in the New
Testament.”
Footnote: “Cf. the Salmanticenses, Tractatus de gratia Dei, Disputatio II, dubium,
6, in their Cursus Theologicus (Paris and Brussels, 1878), IX, 249 ff.”

Alphonsus de Liguori also presented evidence that the Salmanticenses (in their tr. 21.
c. 2. punct. 2. n. 15.) denied the Salvation Dogma because they believed that certain men
during the New Covenant era could be justified and saved without explicit belief in Jesus
Christ and the Holy Trinity. (See in this book Theologia Moralis, 18th century, p. 18.)

Patritius Sporer, d. 1683 (C2-D1)
Theologia Moralis Sacramentalis, 1681 (C2 (possibly C1) D1)
Title: Theologia Moralis Sacramentalis, 1681
Author: Patritius Sporer
Pub.: 3 folio vols., 1681; re-edited, Salzburg, 1692; Venice, 1724, 1726, 1755, 1756
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Theologia Moralis Sacramentalis, Pars I, c. 2, sect. 3, n. 151: “Judaeus qui habet
veram attritionem supernaturalem de peccatis… licite baptizatur in extremo agone
constitutus, ratione ac sensibus destitutus qua in tali attritione etiam implicite
involvitur voluntas servandi omnia praecepta (adeoque etiam baptismum
suscipiendi) ad salutem aeternam consequendam necessaria.”

My source for this quote comes from the below book Requisites of Intention in the
Reception of the Sacraments, 1965, p. 50. In this book you can also read the English
translation of Sporer’s salvation heresy. Alphonsus de Liguori also presents evidence that
Sporer denied the Salvation Dogma by believing that men can be saved without explicit
belief in Jesus Christ and the Holy Trinity. (See in this book “Theologia Moralis, 18th
century,” p. 18.)

R. P. Claudio Lacroix, 1652-1714, (C3-D1)
Theologia Moralis, 1707 (C3-D1)
Title: Theologia Moralis, 1707
Author: R. P. Claudio La Croix, S.J.
Imp.: Cum Privilegio Sacra Cesarea Majestatis Speciali, & Superiorum permissa,
Anno 1707
Pub.: Bibliopolan, an der hoher Schmidt
Claudio Lacroix, Theologia Moralis, Liber II, n. 94: “Some of them [Protestants]
are so simple, or so prejudiced by the teaching of their ministers, that they are
persuaded of the truth of their own religion, and at the same time so sincere and
conscientious, that, if they knew it to be false, they would at once embrace ours.
Such as these are not formal, but only material heretics; and that there are many
such is testified by numbers of confessors in Germany and authors of the greatest
experience. What is most deplorable in their case is that, should they fall into any
other mortal sin, as may very easily happen to such persons, (because without
special grace it is impossible to keep the commandments,) they are deprived of the
grace of the principal sacraments, and are commonly lost, not on account of material
heresy, but on account of other sins they have committed, and from which they are
not freed by the sacrament of penance, which does not exist amongst them; nor by
an act of contrition or perfect charity, which they commonly do not attend to, or
think of eliciting (to say nothing of the very great difficulty such men would have in
doing so, thinking they are justified by faith alone and trust in Christ; and by this
accursed confidence they are miserably lost.”

Rev. Leonard Goffine, 1648-1719 (C1-D1)
Explanation of the Epistles and Gospels, 17th century (C1-D1)
Title: Explanation of the Epistles and Gospels for the Sundays, Holydays and
Festivals throughout the Ecclesiastical Year, 17th century
Author: Rev. Leonard Goffine. Translated from the latest German edition of Rev.
George Ott by Very Rev. Gerard M. Pilz, O.S.B. With many approbations of the
Most Rev. Archbishops and Bishops of the United States
Imps.: + J. B. Purcell, Archiepisc. Cincinnatensis, Cincinnati, March 26, 1874; +
Jos. Dwenger, Bishop of Ft. Wayne, Ind., Ft. Wayne, Ind., March 26, 1874; +S. H.
Rosecranz, Bishop of Columbus, O., Columbus, O., July 18, 1874
Misc.: + Thomas J. Carr, St. Patrick’s Cathedral, Melbourne, September 29, 1887.
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With many approbations of the Most Rev. Archbishops and Bishops of the United
States: +Louis M. Fink, O.S.B., Leavenworth City, Kan., April 27, 1875; +Winand
Michael Wigger, Bishop of Newark, March 15, 1884; +William Henry Elder,
Archbishp of Cincinnati, April 18, 1884; +M. Domenec, Bishop of Pittsburgh;
+Augustus Maria, Eppus. Cov., Covington, Ky., Feb. 12, 1874
Pub.: Copyright 1880, Erwin Steinback of firm Fr. Pustet & Co., New York &
Cincinnati, printer to the Holy Apostolic See and the Sacred Congregation of Rites;
Press of Brauworth & Co., Bookbinders and Printers, Brooklyn, N.Y.
“[p. 348] Can those who remain outside the Catholic Church be saved? The Council
of Trent (Sess. V. in the introduction) assigns the Catholic faith as the one without
which it is impossible to please God, and the Roman Catechism teaches: (i part, art.
9.) ‘The Church is also called Catholic or Universal, because all who desire eternal
salvation must cling to, and embrace her, like those who entered the ark to escape
perishing in the flood.’ According to this doctrine of the Church, which the holy
Fathers affirm, only those idolaters and obstinate heretics are excluded from
salvation who knowingly deny the truth, and will not enter the Church. The Catholic
Church does not condemn the unbelievers, she prays for them, leaves judgment to
the Lord, who alone knows the heart, and knows whether the error is culpable or
not, and she calls on all her members to pray for their enlightenment.”

What follows is information about Goffine’s above book:
Catholic Encyclopedia, Leonard Goffine, 1909: “While he was at Coesfeld he wrote
his well-known work, ‘Handpostille oder Christkatholische Unterrichtungen auf alle
Sonn und Feyer-tagen des ganzen Jahrs’ (brief commentaries in the form of
question and answer on the Proper of the Mass, principally on the epistle and gospel
of the day). This book was ready in 1687, and in 1688 it received the imprimatur of
the Vicar-General of Munster, and in 1690 the approbation of Rev. William
Heimbach, Norbertine prior of Meer, and of Rev. John Dirking, Rector of the Jesuit
college of Hildesheim. The first edition, printed at Mayence in 1690, was soon
exhausted, and a second edition was printed at Cologne in 1692. Since then other
editions have appeared at short intervals, and it is said that hardly any book, with
the exception of the ‘Imitation of Christ’ by Thomas a Kempis, has had as many
editions and translations as Goffine’s ‘Handpostille’. As far as can be ascertained,
translations have been made into Moravian, Bohemian, Hungarian, English, French,
Italian, and Flemish.”

Alphonsus de Liguori, 1696-1787 (C2-D2)
Theologia Moralis, 18th century (C2 (possibly C1) D2)
Title: Theologia Moralis, 18th century
Author: Alphonsus de Liguori. Translated by P. Mich. Helig, Congr. SS. Redempt.
Presbyter and Professor of Theology
Pub.: Michliniae, P. J. Hanico, Summi Pontificis, S. Congregationis De Propaganda
Fide Et Archiep. Mech. Typographus, M. D. CCC. LIII (1853)

Alphonsus de Liguori was a salvation heretic for presenting a heretical and apostate
opinion as allowable, probable, and hence acceptable. A Catholic becomes a heretic not
just by denying a dogma but also by doubting a dogma. Alphonsus doubted the dogma
which states that during the New Covenant era men with the use of reason need to
explicitly believe in the Incarnation and Holy Trinity to be sanctified and saved because
he allowed for the possibility that this dogma may not be true. Alphonsus puts forward as
allowable, possible, and hence acceptable, the heretical opinion that during the New
18

Covenant era certain men with the use of reason can be sanctified and saved without
explicit belief in the Incarnation and Holy Trinity. Even though Alphonsus personally
believed that during the New Covenant era men with the use of reason need to explicitly
believe in the Incarnation and Holy Trinity to be saved, he only believed this as an
opinion and not as a dogma and hence allowed for the possibility of the opposite and
heretical opinion that men with the use of reason who do not explicitly believe in the
Incarnation and Holy Trinity can be justified and in the way of salvation. That is like
saying one personally believes that Jesus is God but the opposite and apostate opinion
that Jesus is not God is allowable, probable, and hence acceptable.
In his book Theologia Moralis Alphonsus teaches the heresy that it is possible during
the New Covenant era for certain men with the use of reason to be sanctified and in the
way of salvation without explicit belief in the Incarnation and Holy Trinity, and he refers
to this as the second opinion. He also lists several prominent theologians who hold this
heresy. The names in bold print are the theologians who supposedly hold this heretical
and apostate opinion. I say supposedly because Alphonsus does not give a detailed
description of their teachings on this matter and hence could be taking their teachings out
of context, as he did with Thomas Aquinas by attributing to him this heresy that he does
not hold. Therefore, with the exception of two of these theologians, I will not record the
others as holding this heresy until I check the original sources to verify if they do in fact
contain heresy. As of June 13, 2008, the only two theologians mentioned by Alphonsus
that I will record as holding this heresy are Sporer, because I have evidence from his own
works in which he denies the Salvation Dogma (See in this book “Patritius Sporer (?1683) (C2-D1),” p. 16.), and John de Lugo, because Alphonsus extrapolates upon Lugo’s
heretical beliefs. Here is the heretical and apostate second opinion contained in
Alphonsus’ book Theologia Moralis:
Alphonsus de Liguori, Theologia Moralis, Tome 2, Book 3, Chapter 1, Question 2,
pp. 104-106:21
“2. Is it required by a necessity of means or of precept to believe explicitly in the
mysteries of the Holy Trinity and Incarnation after the promulgation of the gospel?
The first opinion and more common and held as more probable teaches belief is by
necessity of means; Sanch. in Dec. lib. 2. c. 2. n. 8. Valent. 2. 2. d. 1. qu. 2. p. 4.
Molina 1. part. qu. 1. a. 1 d. 2. Cont. Tourn. de praeceptis Decal. cap. 1. art. 1. §. 2.
concl. 1. Juven. t. 6. diss. 4. a. 3. Antoine de virt. theol. cap. 1. qu. 2. Wigandt tr. 7.
ex. 2. de fide n. 22. Concina t. 1. diss. 1. de fide cap. 8. n. 7. cum Ledesma, Serra,
Prado, etc. Also Salm. tr. 21. c. 2. punct. 2. n. 15. Cuniliat. tr. 4. de 1. Dec. praec.
c. 1. §. 2. et Ronc. tr. 6. c. 2. But the last three say that in rare cases it may happen
that one can be justified by implicit faith only…
But the second opinion that is also sufficiently probable says by necessity of precept
all must explicitly believe in the mysteries. However, for necessity of means it is
sufficient to implicitly believe in the mysteries.
So Dominicus Soto (in 4. sentent. t. 1. d. 5. qu. un. art. 2. concl. 2.) where he
says: Even though the precept of explicit faith (in the Trinity and Incarnation)
absolutely obliges the whole world, yet there also are many who are invincibly
ignorant [of the mysteries] from which the obligation excuses.
21

“Alphonsi De Ligorio, Theologia Moralis, Tomus Secundus, Liber III, De Praeceptis Virtutum
Theologicarum. Tractatus I. De Praecepto Fidei., Caput I. Quae mysteria fidei necessario credenda sint?
…2. An mysteria SS. Trinitatis, et Incarnationis sint credenda explicite?,” pp. 104-106.
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Franciscus Sylvius (t. 3. in 2. 2. qu. 2. art. 7. and 8. concl. 6.) writes: After the
promulgation of the gospel explicit faith in the Incarnation is necessary for all for
salvation by a necessity of precept, and also (that it is probable) a necessity of
means…
Card. Gotti (Theol. t. 2. tr. 9. qu. 2. d. 4. §. 1. n. 2.) says: In my judgment the
opinion which denies that explicit faith in Christ and in the Trinity is so necessary
that no one can be justified without it is very probable. And he adds that Scotus
holds this opinion…
Elbel. (t. 1. conferent. 1. n. 17.) writes today that this opinion is held by notables.
DD. Castropal. part. 2. tr. 4. d. 1. p. 9. Viva in Prop. 64 damn. ab Innocent. XI. n.
10, Sporer. tr. 11. cap. 11. sect. 11. §. 4. n. 9. Laym. lib. 2. tr. 1. cap. 8. n. 5. who
teach this is not less probable than the first, with Richard. Medin. Vega, Sa, and
Turriano. Card. de Lugo, de fide d. 12. n. 91. calls the first speculatively probable,
but defends this second view at length and in absolute terms as more probable, with
Javell, Zumel, and Suarez d. 12. sect. 4. n. 10. the writings of Lugo likewise seem
to be the opinion of St. Thomas 3. part. qu. 69. a. 4. ad 2. where the Doctor says:
Before Baptism Cornelius and others like him receive grace and virtues through
their faith in Christ and their desire for Baptism, implicit or explicit. Wherefore,
argues Lugo, just as Cornelius freely obtained grace by implicit faith, so even one
can obtain the same in a place where the gospel is not perfectly promulgated. He
will be able in such a place to obtain the same who is invincibly ignorant of the
mysteries in a place where the gospel has not been sufficiently promulgated. They
say it is repugnant to the divine goodness and providence to damn invincibly
ignorant adults who live uprightly in accordance with the light of nature whereas
Acts 10:35 says, ‘But in every nation he that feareth him and worketh justice is
acceptable to him.’ They respond that even though all the Scriptures and Holy
Fathers’ testimonies oppose this opinion, their opinion is more easily explained by
necessity of precept, or because ordinarily almost none are saved without explicit
faith in the mysteries, because after the promulgation of the gospel almost no one
labors out of invincible ignorance. Or that, says Lugo, they can be explained by
implicit faith or explained by desire…” [See below for a photocopy of this text.]

Lugo and other salvation heretics misinterpret the events recorded in Acts, Chapter
10, that took place during the conversion of Cornelius and his companions in order to
defend their heretical and apostate belief that certain men during the New Covenant era
can be sanctified and in the way of salvation without explicit belief in the Incarnation and
Holy Trinity. (For a refutation of their heretical interpretation, see my book The Salvation
Dogma: Cornelius’ explicit belief in the Incarnation and Holy Trinity.)
If it is proved that someone else added this heresy to Alphonsus’ Theologia Moralis
and Alphonsus did not know about it, then the charge against Alphonsus as being a
heretic in this case will be dropped. What makes me believe that Alphonsus did teach this
heresy is his support for Sporer and Lugo whose public works contain the salvation
heresy. Alphonsus referred often to their works and considered them good Catholic
theologians. An article in the Catholic Encyclopedia titled “Lugo, John de,” 1910, says,
“St. Alphonsus de Liguori does not hesitate to rank him [Lugo] immediately after
St. Thomas Aquinas.”

And an article in the same encyclopedia titled “Sporer, Patritius,” 1912, says,
“Sporer was one of the best moralists of his time and is much appreciated even today. St. Alphonsus Liguori often quotes him and Lehmkul numbers him amongst
the classical authors of moral theology.”
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In these cases one cannot presume Alphonsus did not know about the salvation
heresy contained in the works of Lugo and Sporer because Alphonsus was an avid reader
and researcher who had an encyclopedic memory.
Alphonsus’ downfall was pride. He wanted to be a famous theologian. And to be a
famous theologian in the days he lived meant compromising the faith in order to get
approval for one’s works and the approval of prominent theologians, all of whom
likewise compromised the Catholic faith. Alphonsus had two opposing personalities, one
as a theologian and the other as a teacher of laymen. It was not Alphonsus the teacher of
laymen but rather Alphonsus the Theologian that caused him to fall into heresy and
outside the Catholic Church. It takes only one heresy to be a heretic and to fall outside the
Catholic Church. Do not let the fact that Alphonsus is a canonized saint deceive you!
(See my book Canonizations Are Not Infallible.) St. Paul said that even if an angel from
heaven, which includes a so-called saint, should teach a heresy, do not follow him rather
anathematize him: “But though we, or an angel from heaven, preach a gospel to you
besides that which we have preached to you, let him be anathema.” (Gal. 1:8)
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An Exposition and Defense of All the Points of Faith, 18th century (C2
(possibly C1) D2)
Title: An Exposition and Defence of All the Points of Faith Discussed and Defined
by the Sacred Council of Trent; Along with a Refutation of the Errors of the
Pretended Reformers
Author: Alphonsus de Liguori
“[p. 128] 13. Soave says that at least the implicit desire of Baptism (the same holds
for penance with regard to sinners) appealed to many of the fathers not to be
necessary for justification: because Cornelius and the good thief were justified
without having any knowledge of baptism. But Pallavicini says that this is a mere
dream of Soave: for the theologians of Trent could not have adduced the example of
Cornelius or of the good thief in defence of such an opinion, when every one knew
that the obligation of Baptism did not commence till after the death of the Saviour,
and after the promulgation of the Gospel. Besides, who can deny that the act of
perfect love of God, which is sufficient for justification, includes an implicit desire
of Baptism, of Penance, and of the Eucharist. He who wishes the whole, wishes
every part of that whole, and all the means necessary for its attainment. In order to
be justified without baptism, an infidel must love God above all things, and must
have a universal will to observe all the divine precepts, among which the first is to
receive baptism: and therefore in order to be justified it is necessary for him to have
at least an implicit desire of that sacrament. For it is certain that to such desire is
ascribed the spiritual regeneration of a person who has not been baptized…”

Clemens Brentano, 1778-1842, and possibly Anne Emmerich (C1-D2)
The Dolorous Passion of Our Lord Jesus Christ, 1833 (C1-D2)
Title: The Dolorous Passion of Our Lord Jesus Christ, 1833
Author: Clemens Maria Brentano’s record of Anne Catherine Emmerich’s visions
N.O.: Georgius D. Smith, D.D., Censor Deputatus
Imp.: + Edm. Can. Surmont, Vicarius Generalis, Westmonasterii, May 21, 1928
Pub.: Tan Books, 1983
“[Chapter LIX, paragraph 4] I next saw our Lord, with his triumphant procession,
enter into a species of Purgatory which was filled with those good pagans who,
having had a faint glimmering of the truth, had longed for its fulfillment: this
Purgatory was very deep, and contained a few demons, as also some of the idols of
the pagans. I saw the demons compelled to confess the deception they had practised
with regard to these idols, and the souls of the poor pagans cast themselves at the
feet of Jesus, and adored him with inexpressible joy: here, likewise, the demons
were bound with chains and dragged away. I saw our Saviour perform many other
actions; but I suffered so intensely at the same time, that I cannot recount them as I
should have wished.”

The visions of Anne Catherine Emmerich (1774-1824) were recorded and written by
Clemens Maria Brentano (1778-1842), a man of questionable character. He recorded
them from 1818 to 1824. Her above supposed vision heretically denies the Salvation
Dogma. It teaches that pagans are in purgatory and thus saved and that purgatory contains
idols. Another of her supposed visions teaches that certain fallen angels are not devils,
that they have not yet been damned to hell. Some of her other supposed visions are also
erroneous, such as humans, animals, plants, and water are on the moon:

The Life and Revelations of Anne Catherine Emmerich, by the Very Reverend Carl
E. Schmöger, C.SS.R., vol. I, All-Saints and All-Souls (1819), p. 208, Tan Edition:
“‘The moon …Her waters are constantly rising and falling… I see in her many
human figures flying from light into darkness as if hiding their shame, as if their
conscience were in a bad state. This I see more frequently in the centre of the moon.
In other parts are fields and thickets in which animals roam. I never saw any
worship of God on the moon. The soil is yellow and stony; the vegetation like pith,
fungi, or mushrooms…’”

Obviously these visions were not from God, or someone else added them to discredit
Emmerich’s visions. In any case, whether or not Brentano or others tampered with her
visions, the heresy must be recorded and the people warned. If Anne Catherine Emmerich
did relay this vision to Brentano, then she was a heretic. All things must be judged in the
light of the faith.

Pius IX, 1792-1878 (C1-D1)
Singulari Quidem, 1856 (C1-D1)
Apostate Antipope Pius IX, Singulari Quidem, 1856: “7. ... The Church clearly
declares that the only hope of salvation for mankind is placed in the Christian faith,
which teaches the truth, scatters the darkness of ignorance by the splendor of its
light, and works through love. This hope of salvation is placed in the Catholic
Church which, in preserving the true worship, is the solid home of this faith and the
temple of God. Outside of which, except for an excuse of invincible ignorance,
whoever it is, is a stranger to the hope of life and salvation.”

In context, nobody outside the Catholic Church can have a “hope for life and salvation”
means that they cannot be in the way of salvation because, strictly speaking, all men who
are outside the Catholic Church have a hope of life and salvation as long as they live.
Only after they died outside the Catholic Church do they no longer have a hope of life
and salvation. See RJMI article “Pius IX Denied the Salvation Dogma and Lost His
Office.”
Quanto Conficiamur Moerore, 1863 (C1-D1)
Apostate Antipope Pius IX, Quanto Conficiamur Moerore, 1863: “7. Here, too, our
beloved sons and venerable brothers, it is again necessary to mention and censure a
very grave error entrapping some Catholics who believe that it is possible to arrive
at eternal salvation although living in error and alienated from the true faith and
Catholic unity. Such belief is certainly opposed to Catholic teaching. There are, of
course, those who are struggling with invincible ignorance about our most holy
religion. Sincerely observing the natural law and its precepts inscribed by God on
all hearts and ready to obey God, they live honest lives and are able to attain eternal
life by the efficacious virtue of divine light and grace. Because God knows,
searches and clearly understands the minds, hearts, thoughts, and nature of all, his
supreme kindness and clemency do not permit anyone to be punished with eternal
torment who has not the guilt of deliberate sin.”

The divine light Pius IX speaks of is not the gospel, not the Catholic faith, because he is
referring to men who are invincible ignorant of the Catholic faith. If he meant that the
divine light was the Catholic faith, he would have said so explicitly. Hence the divine
light he refers to is the natural dogmas that all men with the use of reason and God’s
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grace know. Hence it is not the divine light of the supernatural dogmas of the Catholic
faith. This is also proved because he teaches that these invincible ignorant men can be
saved by obeying the natural or moral law, which is another heresy condemned by the
previous pope, Gregory XVI.

Vatican Council Schema, 1869-1870 (C1-D1)
By means of war, the Holy Ghost prevented a heretical schema from being
introduced into the Vatican Council. This is confirmation that this schema was indeed
heretical and proof that the Holy Ghost prevents heresy from entering into an infallible
council:
Salvation Outside the Church?, Fr. Francis A. Sullivan, S.J.: “It was the intention of
Pope Pius IX and the bishops at the First Vatican Council to promulgate a dogmatic
constitution on the church, which would include a treatment of the question of the
necessity of belonging to the Catholic Church for salvation. A schema de ecclesia,
or draft of a dogmatic constitution on the church, was prepared and distributed to
the bishops for their comments. However, during the spring of 1870 it was decided
to extract from this draft the section dealing with the authority of the pope, and to
add to it a new section on papal infallibility. The council succeeded in discussing
and approving only this part of the material on the church before adjourning in July
1870. As a consequence of the outbreak of the Franco-Prussian war that summer,
and the end of papal temporal power over Rome in September, the council came to
an abrupt end without finishing the work it had planned to do. Thus, the chapters of
the schema de ecclesia which dealt with our question never received a full conciliar
discussion or became the object of a conciliar vote.”22

Chapter 7 of the Schema de ecclesia, 1870 (C1-D1)
“[Chapter 7] No one can be saved outside the church. Moreover it is a dogma of
faith that no one can be saved outside the church. On the other hand, those who
labor under invincible ignorance concerning Christ and his church are not to be
damned to eternal punishment on account of such ignorance, since they incur no
guilt for this in the eyes of the Lord, who wishes all men to be saved and to come to
the knowledge of the truth, and who does not deny grace to a person who is doing
what lies in his power, so that such a one can obtain justification and eternal life.
But no one obtains this who dies in a culpable state of separation from the unity of
the faith or the communion of the church. Anyone who is not in this ark of salvation
will perish in the prevailing flood.”23

Relatio on Chapter 7 of the schema de ecclesia, 1870 (C1-D1)
The need to explain this schema is proof that some found it to be heretical. But
instead of correcting it, they maintained the heresy. That is why the Holy Ghost
prevented the heretical Chapter 7 of the schema de ecclesia from being part of the
Vatican Council:
“[On Chapter 7] In the section that speaks of ‘invincible ignorance,’ it is pointed out
that it is possible that a person who does not belong to the visible and external
communion of the church can still obtain justification and eternal life… However,
22
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SOC, Chap., 7, The Nineteenth Century: Vatican I, pp. 12-121.
Mansi 51, 541-42.
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lest it seem to follow from this that someone can be saved outside the church, in
another form of the schema it was said: If they do obtain [eternal life] they are not
thus saved outside the church, for all who are justified belong to the church either in
re (in fact) or in voto (in desire). However, since the formula ‘either in re or in voto’
did not please a number of the consultors, it was decided that it would be sufficient
to declare explicitly that no one could he saved who died separated from the church
through his own fault, while it would be understood as implicitly meant, that
whoever is saved could not be totally and simpliciter, as they say, outside the
church. Some thought that this should be expressed more clearly, and suggested
saying that no one obtained justification or eternal life who in no way belonged to
the church. By this they meant one who belonged neither to the body of the church
nor to its soul, and thus who do not belong to the church at all, either in re or in
voto.”24

Prosper Louis Pascal Gueranger, 1805-1875 (C3-D2)
The Liturgical Year, 19th century (C3 (possibly C1 or C2) D2)
Title: The Liturgical Year, 19th century
Author: Prosper Louis Pascal Gueranger, O.S.B. Translated from the French by
Dom Laurence Shepherd, O.S.B.
N.O.: Eduardus Mahoney, S.T.D., Censor Deputatus
Org. Imp.: + Henry Edward, Archbishop of Westminister, London, 1867
Imp.: + Edm. Can. Surmont, Vicarious generalis, Westmonasterii, Die 3 Januarii,
1927
Pub.: St. Bonaventure Publication, Great Falls, Montana, 2000
Pascal Time, Book II, Vol. 8, MONDAY OF THE THIRD WEEK AFTER
EASTER, p. 145: “Such is to be the Church, out of which ‘there is no salvation for
those who, having known her, have refused to become her members.”
Pascal Time, Book III, Vol. 9, THURSDAY IN WHITSUN WEEK, p. 401: “The
Church claims each one of those myriads of the elect as the fruit of her maternal
care. Even those whom Providence has permitted to be born of heretical parents—if
they have lived in the disposition of mind of entering the true Church as soon as
they should find it, and have faithfully corresponded, by a virtuous life, to the grace
given to them through the merits of the Redeemer—they, too, are children of the
Church.”

Dom Gueranger, O.S.B., died after he finished Book III, Volume 9, which contains
the salvation heresy. If Gueranger indeed wrote this heresy and hence it was not added by
someone else without his knowledge, then God may very well have killed Gueranger and
sent him to hell for inserting the salvation heresy in his Book III, Volume 9. After
Gueranger’s death, Dom Shepherd, O.S.B., finished the rest of The Liturgical Year
starting with Volume 10. Shepherd then translated the first eleven volumes of The
Liturgical Year into English and had others translate Volume Twelve through Fifteen.
The following quote is from an article by Michael Cain titled “Abbe Dom Prosper
Gueranger,” which is contained in The Daily Catholic, vol. 17, no. 188, July 19, 2006:
“The work of The Liturgical Year is attributed to Dom Gueranger, but, in truth,
though he had countless notations made for the entire liturgical year, he did not live
to finalize it. That was finished in two stages with Dom Laurence Shepherd, O.S.B.,
24
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picking up where Gueranger left off after Volume Nine. Fittingly Dom Gueranger
was called home after completing the third book of Pascal Time, just as the time of
year Christ ascended into Heaven. In Book Ten, Dom Shepherd writes the
following:
‘…The volumes following the present one will show us the Holy Spirit continuing
His work, and, on the solid foundations of the faith He established at the outset,
building the entire superstructure of the Christian virtues. This was the idea which
the author of the LITURGICAL YEAR was busy developing in the second part of
his work, when death came upon him; and the pen that had begun this volume was
put by obedience into the hands of one, who now comes before the faithful, asking
their prayers for the arduous task he has undertaken, of continuing the not quite
finished work of his beloved father and master…’
“Dom Shepherd completed the work and then set out on translating this massive
tome into English so that it would reach so many more. Alas, it was a work that
consumed the rest of his life in translating eleven of the fifteen books. Volume
Twelve through Fifteen were translated by others for Dom Shepherd joined Dom
Gueranger in eternity ten years to the day after his abbot’s death. Dom Gueranger
passed away on January 30, 1875, and the Englishman Dom Shepherd on January
30, 1885.”

One must consider the possibility that Gueranger did not add the salvation heresy
contained in Book II, Volume 8, and Book III, Volume 9, because Dom Shepherd, who
translated these books into English, may have added the heresy or someone else did. We
know additions were made to The Liturgical Year after both Gueranger and Shepherd
died by information contained in Book IV, Volume 13, which mentions Pope Pius XI:
The Liturgical Year, Book IV, Vol. 13, TIME AFTER PENTECOST, July 11, St.
Pius I, p. 72: “A HOLY Pope of the second century, the first of the eleven hitherto
graced with the name of Pius, rejoices us to-day with his mild and gentle light.”

Pope Pius XI reigned as pope from 1922 to 1939 and Dom Gueranger died in 1875
and Dom Shepherd died in 1885. This is one proof that additions were made to The
Liturgical Year by others after Gueranger and Shepherd died. Hence one must consider
the possibility that the salvation heresy contained in Books II and III may have been
added by others without the knowledge of Gueranger or Shepherd. An investigation of
the original text is necessary to discover if heresy is contained in it or if someone
tampered with the original text in the places that contain heresy.

Giovanni Perrone, S.J., 1794-1876 (C3-D1)
De vera religione, (C3-D1)
“For those who die in a culpable state of heresy, schism or unbelief, there can be no
salvation; in other words, no salvation is had outside the Catholic Church. Now, as
is clear from the way the proposition is enunciated, we are speaking only of those
who are in a culpable state of heresy, schism or unbelief. In other words, we speak
only of formal, not merely material sectaries. The latter are such as have been
brought up from infancy in errors and prejudices, and have no suspicion that they
are really in heresy or schism, or if such suspicion does arise in their minds, they
seek the truth with all their heart and with a sincere mind. Such people we leave to
the judgment of God, for it is his to see into and examine the thoughts and ways of
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the heart. For the goodness and mercy of God does not permit anyone to suffer the
eternal torments of hell who is not guilty of willful fault.”25

Therese of Lisieux, 1873-1897 (C1-D1)
Therese of Lisieux was a prideful, spoiled brat who spoke disrespectfully to Jesus.
She denied the Salvation Dogma, denied God’s justice and wrath in destroying and
sending obstinate sinners to hell, preached universal salvation, and preached the little or
easy way to salvation. Her little and easy way to salvation is the Protestant way of
salvation, which teaches salvation by faith alone without the need of working out your
salvation with fear and trembling (Phil. 2:12). She is the complete antithesis of the true
Teresa, Saint Teresa of Avila, who held the Catholic faith pure and undefiled and
reformed the Carmelite order in the 16th century because it was falling into laxity—the
laxity that Theresa of Lisieux and others like her reintroduced and with more fervor than
in the 16th century. Hence I call Therese of Lisieux the Anti-Teresa. Consequently,
Therese of Lisieux is not the Little Flower, as some call her, but the Big Stinkweed. And
she was not the Child of Jesus but the Child of Satan. This Big Stinkweed, this Child of
Satan, has replaced the true Teresa, Saint Teresa of Avila, and is the heroine among the
modernists and other non-judgmentalists, which includes the Traditionalists. The Great
Apostasy needed these new so-called saints like Therese of Lisieux to replace the true
saints like St. Teresa of Avila so that the old true and strict ways would become forgotten
and replaced by the new heretical and lax ways.
The Story of a Soul, 1898 (C1-D1)
Title: The Story of a Soul, 1898
Author: Therese of Lisieux. Edited By T. N. Taylor, Priest of the Archdiocese of
Glasgow
N.O.: Joannes N. Strassmaier, S.J., Censor Deputatus
Imp.: Edmundus Canonicus Surmont Vicarius Generalis, Westmonasterii, Die
Nonâ Decembris, 1912
Pub.: Printed by Burns, Oates & Washbourne Ld., London

Therese of Lisieux compares the elect, the saints, to all of the flowers—the only
difference being the glory of one flower to another. The heretical part of her teaching is
that she believes pagans are included among the saints, even though they are the least
glorious of all the flowers. She teaches that the pagans are pleasing and delightful to God
and hence in the way of salvation. This is heresy and apostasy because pagans do not
believe in Jesus Christ and the Holy Trinity. Instead they worship the Devil through false
gods and hence cannot be delightful and pleasing to God:
The Story of a Soul, by Therese of Lisieux, Chapter 1 - Earliest Memories: “I had
wondered for a long time why God had preferences and why all souls did not
receive an equal amount of grace. …I also wondered why such vast numbers of
poor savages died before they had even heard the name of God. Jesus saw fit to
enlighten me about this mystery. He set the book of nature before me and I saw that
all the flowers He has created are lovely. … He has created the poor savage with no
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guide but natural law, and it is to their hearts that He deigns to stoop. They are His
wild flowers whose homeliness delights Him.”

And proving her little way is the Protestant way, Therese of Lisieux heretically
teaches that Catholics in mortal sin can be saved if they die without repentance and
confession because, she says, God is all merciful; and thus she is certain that God would
save this unrepentant mortal sinner based upon her request. Hence she mocks God’s
mercy, denies His justice and wrath in sending unrepentant sinners to hell, and makes
God and His unchangeable laws on faith and morals subservient to her and her requests:
The Story of a Soul, by Therese of Lisieux, Chapter V - Vocation of Therese: “In
order still further to enkindle my ardour, Our Divine Master soon proved to me how
pleasing to him was my desire. Just then I heard much talk of a notorious criminal,
Pranzini, who was sentenced to death for several shocking murders, and, as he was
quite impenitent, everyone feared he would be eternally lost. How I longed to avert
this irreparable calamity! In order to do so I employed all the spiritual means I could
think of, and, knowing that my own efforts were unavailing, I offered for his pardon
the infinite merits of Our Saviour and the treasures of Holy Church. Need I say that
in the depths of my heart I felt certain my request would be granted? But, that I
might gain courage to persevere in the quest for souls, I said in all simplicity: ‘My
God, I am quite sure that Thou wilt pardon this unhappy Pranzini. I should still
think so if he did not confess his sins or give any sign of sorrow, because I have
such confidence in Thy unbounded mercy…’”

Christmas Play, 1894 (C1-D1)
In a Christmas play that she wrote, Therese of Lisieux denies God’s justice and
wrath in destroying evildoers and sending them to hell. In particular, she denies the
dogma of faith that Jesus will come the second time to burn the heavens and earth with
fire and destroy the wicked from the face of the earth and cast them into the everlasting
fires of hell and that His good angels will carry out His decrees in this matter:
Therese of Lisieux, Christmas Play: Angel of Judgment: “She has various angels
assemble around the crib: the ‘Angel of the Child Jesus’ and the ‘Angel of the Holy
Face’ (the Passion) sing of the infinite love of the Son of Man in anticipation of his
coming suffering but also of his Resurrection and triumph. Then there appears the
‘Angel of the Last Judgment,’ armed with a sword and a pair of scales. The
following excerpt from the ‘Angel of the Last Judgement’s’ lines may be cited here:
‘The day of reckoning is coming soon; this impure world will be forced to go
through fire. We will see the radiance of his glory, no longer concealed beneath
the features of a child; we will extol his triumph and acknowledge him as the
Almighty. You will tremble; the inhabitants of the earth will not bear the wrath of
this Child, who today is the God of love. He chooses suffering and demands in
return only your frail heart. At the time of judgment, you will recognize his power
and quake before the avenging God.’
“The ‘Angel of the Holy Face’ speaks, requesting of the Child the promised mercy
for those sinners whose conversion gives God greater joy than do the ninety-nine
righteous who have no need of repentance. After this comes the voice of the Child:
‘I will listen to your request: every soul will find forgiveness.’
“The Angel of Vengeance once again objects:
‘Do you forget, Jesus, that the sinner must be punished; do you forget, in your
exceeding love, that the number of the godless is endless? At the time of
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judgment, I want to punish the crimes, to destroy all the ungrateful; my sword is
ready, well will I know how to avenge you!’
“Then the Child Jesus:
‘Beautiful angel, lower your sword. It is not for you to judge the nature that I
desired to set in being and to redeem. I myself am the Judge of the world, and my
name is Jesus.’
“The Angel of Judgment kneels down and, ‘quite beside himself, wonders at your
unutterable love.’
“At the end, all the angels together say:
‘How great is the bliss of the lowly creature. Despite their rapture, the seraphs
would like to forsake their angelic nature and be changed to children with you.’
(Theatre au Carmel, Paris: Cerf, DDB, 1985, p. 108; Poems of Sr. Teresa,
Carmelite of Lisieux, Translated by S.L. Emery, 1907.)

Therese the Big Stinkweed teaches the heresy of universal salvation when she has
her false Jesus say, “every soul will find forgiveness.” Hence she has all men being
forgiven and thus saved, which is heresy. She also has Jesus denying His own decrees
regarding His second coming in which He gives charge over His angels to gather the
wicked from the four quarters of the earth to cast them into the everlasting fires of hell:
“So shall it be at the end of the world. The angels shall go out, and shall separate the
wicked from among the just. And shall cast them into the furnace of fire: there shall
be weeping and gnashing of teeth.” (Mt. 13:49-50)

And St. Peter and the Book of the Apocalypse and the Prophet Sophonias, among
many other Bible passages, speak of Jesus coming in justice and wrath to burn the
heavens and earth with fire and destroy all of the evildoers from the face of the earth and
cast them into the everlasting fires of hell:
“But the day of the Lord shall come as a thief, in which the heavens shall pass away
with great violence, and the elements shall be melted with heat, and the earth and
the works which are in it, shall be burnt up.” (2 Pt. 3:10)
“But the fearful, and unbelieving, and the abominable, and murderers, and
whoremongers, and sorcerers, and idolaters, and all liars, they shall have their
portion in the pool burning with fire and brimstone, which is the second death.”
(Apoc. 21:8)
“The great day of the Lord is near, it is near and exceeding swift: the voice of the
day of the Lord is bitter, the mighty man shall there meet with tribulation. That day
is a day of wrath, a day of tribulation and distress, a day of calamity and misery, a
day of darkness and obscurity, a day of clouds and whirlwinds, a day of the trumpet
and alarm against the fenced cities, and against the high bulwarks. And I will
distress men, and they shall walk like blind men, because they have sinned against
the Lord: and their blood shall be poured out as earth, and their bodies as dung.
Neither shall their silver and their gold be able to deliver them in the day of the
wrath of the Lord: all the land shall be devoured by the fire of his jealousy, for he
shall make even a speedy destruction of all them that dwell in the land.” (Soph.
1:14-18)

Therese the Big Stinkweed disagrees with all of these dogmas about justice and
wrath and destruction and damnation. She believes these infallible decrees of God are too
judgmental, too harsh, too severe, too unmerciful. So she plays God and changes them. In
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her Christmas play she has Jesus denying His own teachings about His wrath and justice
by having Jesus rebuke the Angel of Judgment for carrying out the very commands that
the true Jesus gave him. She casts the Angel of Judgment as the villain and not the
obstinately evil humans. She portrays this good angel as an unjust, tyrannical sinner for
carrying out God’s decrees and portrays all humans as good and worthy of salvation
simply because they are human.
These apostate teachings of Therese of Lisieux paved the road for the almost
universal acceptance of the apostate Antipope John XXIII’s and the Vatican II Church’s
heretical teachings of no more condemnations and no more God’s wrath:
Apostate Antipope John XXIII, Opening Speech to the Council: “In the daily
exercise of our pastoral office, we sometimes have to listen, much to our regret, to
voices of persons who, though burning with zeal, are not endowed with too much
sense of discretion or measure. In these modern times they can see nothing but
prevarication and ruin. They say that our era, in comparison with past eras, is
getting worse… We feel we must disagree with those prophets of gloom, who are
always forecasting disaster, as though the end of the world were at hand. In the
present order of things, Divine Providence is leading us to a new order of human
relations which, by men’s own efforts and even beyond their very expectations, are
directed toward the fulfillment of God’s superior and inscrutable designs. And
everything, even human differences, leads to the greater good of the Church. The
Council now beginning rises in the Church like daybreak, a forerunner of most
splendid light. It is now only dawn. And already at this first announcement of the
rising day, how much sweetness fills our heart. Everything here breathes sanctity
and arouses great joy… And often errors vanish as quickly as they arise, like fog
before the sun. The Church has always opposed these errors. Frequently she has
condemned them with the greatest severity. Nowadays, however, the Spouse of
Christ prefers to make use of the medicine of mercy rather than that of severity. She
considers that she meets the needs of the present day by demonstrating the validity
of her teaching rather than by condemnations…”

This fits perfectly with Therese the Big Stinkweed’s heretical teachings in her
Christmas play in which her false Jesus rebukes the true Angel of Judgment for
condemning, denouncing, punishing, and destroying evildoers. She also portrays all
humans as better than the angels simply because they are humans—no matter how
obstinately sinful humans are. And this also fosters a class-warfare mentality between
humans and the good angels. Hence Therese the Child of Satan paved the road for
Antipope John Paul II’s heretical teachings that all men are dignified simply because they
are human, which is an idolization of humans and the heresy of humanism.

Fr. Michael Muller, 1825-1899, (C2 (possibly C1) D1)
The Catholic Dogma, 1888 (C2 (possibly C1) D1)
Title: The Catholic Dogma, 1888
Author: Fr. Michael Müller, C.SS.R.
Imp.: Permissu Superiorum, Elias Frederick Schauer, 1888
Pub.: Benzinger Brothers

While the heretic Fr. Michael Muller defends the Salvation Dogma as a dogma in most
of his book The Catholic Dogma, in one part he presents it as only a probable opinion and
in several parts he presents the denial of the dogma as an allowable opinion and not as
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heresy. Nor in the whole of his book does he denounce as heretics the men he is refuting
who deny the Salvation Dogma nor condemn as heresy their heretical beliefs. Hence Fr.
Muller contradicts himself and undermines his whole defense of the Salvation Dogma.
He did the same thing that the heretic Fr. Clifford Fenton did when refuting the salvation
heretics while being a salvation heretic himself. (See RJMI book Bad Popes, Heretical
Books, and the Salvation Heresy.) Fr. Muller was infected with the heresies that all
theologians of his day held in order to be theologians or to remain theologians and to get
imprimaturs for their books. They were guilty of the heresy of non-judgmentalism, the
heresy of non-punishmentalism, and the heresy of using probabilism with dogmas. Fr.
Muller held the heresy of non-judgmentalism, which forbids so-called Catholics to either
condemn heresy as heresy or denounce heretics as heretics, which made him a formal
heretic for sins of omission. And Fr. Muller held the heresy of using probabilism with
dogmas by presenting the dogma only as a probable opinion and by not denouncing those
who deny the dogma as heretics or their heretical teachings as heresy.26
In his book The Catholic Dogma, the heretic Fr. Michael Muller quotes and defends
the salvation heretic Alphonsus de Liguori’s heresy. Alphonsus denied the Salvation
Dogma by teaching that it is an allowable and probable opinion to believe that men can
be saved during the New Covenant era without explicit belief in the Most Holy Trinity
and the Incarnation, even though Alphonsus did not personally hold this belief, just as Fr.
Michael Muller did not personally hold this belief. (See RJMI book Bad Books on
Salvation: Alphonsus de Liguori.):
The Catholic Dogma, by Fr. Michael Muller, Chapter 1, Section 2, The Infallible
and Only True Guide to Heaven: “ ‘Some theologians,’ says St. Alphonsus, ‘hold
that the belief of the two other articles—the Incarnation of the Son of God, and the
Trinity of Persons—is strictly commanded but not necessary, as a means without
which salvation is impossible; so that a person inculpably ignorant of them may be
saved. But according to the more common and truer opinion, the explicit belief of
these articles is necessary as a means without which no adult can be saved.’ (First
Command. No. 8.)”

Hence even though the heretics Alphonsus and Muller did not believe that men could
be saved without explicit belief in the Incarnation and the Most Holy Trinity, they only
believed this as “the more common and truer opinion.” Hence they present the opposite
opinion, the denial of the dogma (the heresy), as an allowable opinion and even a true one
26

Probabilism allows a Catholic to weigh the different opinions of theologians and hold the most probable
opinion. It is allowed when it is used with disciplinary laws and doctrines on faith and morals that do not
belong to the solemn, ordinary, or natural magisterium. However, it is heresy when it is used with the
dogmas of the solemn, ordinary, or natural magisterium. This heresy allows so-called Catholics to doubt or
deny dogmas and escape condemnation, denunciation, and punishment as long as they can produce one socalled Catholic theologian who doubts or denies the dogma. This heresy makes it impossible to know what
a dogma really means when theologians forward opposing opinions as to its meaning. It places theologians
above dogmas and thus places the theologians and not the Catholic Church’s Magisterium as the ultimate
source of truth on faith and morals. According to this heresy no pope can infallibly settle the dispute among
the theologians because as soon as the pope makes an infallible definition the theologians are free again to
forward different opinions as to what the pope meant and Catholics are allowed to believe whatever
theologian they choose. If there is a legitimate dispute as to what a dogma means, then only the pope can
infallibly settle it, not the theologians. This heresy depends upon unvigilant and evil popes and bishops who
allow heresy and heretics to prosper within the ranks of the Catholic Church because they do not denounce
and punish the heretics or condemn and ban their heretical works and thus allow the heretics and their
heretical works to remain in good standing in the Catholic Church.
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but not as true as their opinion. That is the heretical use of probabilism at its best or,
should I say, at its worst.
Also in his book The Catholic Dogma, Fr. Muller presents a heretical quote from the
salvation heretic Lacroix and does not condemn it as heresy nor denounce Lacroix as a
heretic:
The Catholic Dogma, by Fr. Michael Muller, Part 2, Section 6, pp. 166-167: “It can
hardly be doubted that, amongst Protestants, many are only material heretics.
Reiffenstuel gives this as his opinion regarding great numbers amongst the mass of
heretics. The same is the opinion of Lacroix, and several other authors cited by him,
with regard to the Protestants of Germany; and what is true of them is equally true
of Protestants in other countries. ‘Some of them,’ he says, ‘are so simple, or so
prejudiced by the teaching of their ministers, that they are persuaded of the truth of
their own religion, and at the same time so sincere and conscientious, that, if they
knew it to be false, they would at once embrace ours. Such as these are not formal,
but only material heretics; and that there are many such is testified by numbers of
confessors in Germany and authors of the greatest experience.’
“ ‘What is most deplorable in their case,’ says Lacroix, ‘is that, should they fall
into any other mortal sin, as may very easily happen to such persons, (because
without special grace it is impossible to keep the commandments,) they are deprived
of the grace of the principal sacraments, and are commonly lost, not on account of
material heresy, but on account of other sins they have committed, and from which
they are not freed by the sacrament of penance, which does not exist amongst them;
nor by an act of contrition or perfect charity, which they commonly do not attend to,
or think of eliciting (to say nothing of the very great difficulty such men would have
in doing so, thinking they are justified by faith alone and trust in Christ; and by this
accursed confidence they are miserably lost.’ (Lacroix, Lib. ii. n. 94.)”

Hence the salvation heretic Lacroix, as well as Reiffenstuel, believed in the heresy
that baptized men who die adhering to non-Catholic sects, such as Protestants, can be
saved if they lived a moral life. Not only is this a denial of the Salvation Dogma that
outside the Catholic Church there is no salvation but it is also a denial of the dogma
that men cannot be saved by living a moral life alone, which all men can do by the
natural law, but they must also believe in the true God, the Catholic God, and adhere
to and obey His true Church, the Catholic Church:
Pope Gregory XVI, Mirari Vos, 1832: “13. This perverse opinion is spread on all
sides by the fraud of the wicked who claim that it is possible to obtain the eternal
salvation of the soul by the profession of any kind of religion, as long as morality is
maintained.”

Now Fr. Muller, a few pages later, refutes Lacroix’s belief but never condemns it as
heresy nor denounces Lacroix as a heretic and thus presents him as a credible Catholic
theologian:
The Catholic Dogma, Fr. Michael Muller, Part 2, Section 6, pp. 173-174: “However
corrupted our nature is by sin, yet there are few or none of the seed of Adam, who
have not certain good natural dispositions, some being more inclined to one virtue,
some to another. Thus some are of a humane, benevolent disposition; some tenderhearted and compassionate towards others in distress; some just and upright in their
dealings; some temperate and sober; some mild and patient; some also have natural
feelings of devotion, and of reverence for the Supreme Being. Now, all such good
natural dispositions of themselves are far from being Christian virtues, and are
altogether incapable of bringing a man to heaven. They indeed make him who has
them agreeable to men, and procure him esteem and regard from those with whom
he lives; but they are of no avail before God with regard to eternity. To be
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convinced of this, we need only observe that good natural dispositions of this kind
are found in Mahometans, Jews, and heathens, as well as among Christians; yet no
Christian can suppose that a Mahometan, Jew, or heathen, who dies in that state,
will obtain the kingdom of heaven by means of these virtues.
“…All this proves that none of the above good dispositions of nature are capable
in themselves of bringing any man to heaven. And the reason is, because ‘there is
no other name given to men under heaven by which we can be saved, but the name
of Jesus only,’ (Acts iv. 12); therefore, no good works whatsoever, performed
through the good dispositions of nature only, can ever be crowned by God with
eternal happiness. To obtain this glorious reward, our good works must be sanctified
by the blood of Jesus, and become Christian virtues. Now, if we search the Holy
Scriptures, we find two conditions absolutely required to make our good works
agreeable to God, and conducive to our salvation. First, that we be united to Jesus
Christ by true faith, which is the root and foundation of all Christian virtues; for St.
Paul expressly says, ‘Without faith it is impossible to please God.’ (Heb. xi. 6.)
Observe the word impossible; he does not say it is difficult, but that it is impossible.
Let, therefore, a man have ever so many good natural dispositions, and be as
charitable, devout, and mortified as the Pharisees were, yet if he have not true faith
in Jesus Christ, he cannot enter into the kingdom of heaven.
“…Hence it is manifest that those who die in a false religion, however
unexceptionable may be their moral conduct in the eyes of men, yet, as they have
not the true faith in Christ, and are not in charity with him, they are not in the way
of salvation; for nothing can avail us in Christ but ‘faith that works by charity.’
(Gal. v. 6.)”

Fr. Muller’s heresies, then, is non-judgmentalism and the heretical use of
probabilism, which caused him to deny the very Salvation Dogma he pretends to
uphold. He does not condemn Lacroix’s heresy that baptized Protestants can be in the
way of salvation if they live a moral life. And he does not denounce Lacroix as a
heretic. Consequently the heretic Fr. Muller portrays Lacroix as a credible theologian
and hence presents Lacroix’s opinion as a probable and allowable opinion, which is
the heretical use of probabilism, heretical non-judgmentalism, and heresy for denying
the Salvation Dogma. And the heretic Fr. Michael Muller does the same thing in the
below quote when he refers to heresy only as an “erroneous opinion” and does not
condemn the author of the heresy as a heretic:
The Catholic Dogma, Fr. Michael Muller, Part 2, Section 6, pp. 202-203: “We were
surprised to find the following erroneous opinion in a little work, Catholic Belief,
page 230, § 7:
‘Catholics do not believe that Protestants who are baptized, who lead a
good life, love God and their neighbor, and are blamelessly ignorant of the
just claims of the Catholic religion to be the only one true Religion (which
is called being in good faith), are excluded from Heaven, provided they
believe that there is one God in three Divine Persons; that God will duly
reward the good and punish the wicked; that Jesus Christ is the son of God
made man, who redeemed us, and in whom we must trust for our salvation;
and provided they thoroughly repent of having ever, by their sins, offended
God. Catholics hold that Protestants who have these dispositions, and who
have no suspicion of their religion being false, and no means to discover,
or fail in their honest endeavors to discover, the true religion, and who are
so disposed in their heart that they would at any cost embrace the Roman
Catholic Religion if they knew it to be the true one, are Catholics in spirit
and in some sense within the Catholic Church, without themselves
knowing it. She holds that these Christians belong to, and are united to the
‘soul,’ as it is called, of the Catholic Church, although they are not united
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to the visible body of the Church by external communion with her, and by
the outward profession of her faith.’
“How deceptively is not this opinion put?”

And the heretic Fr. Muller does the same thing in the below quote but instead of
calling heresy an opinion he calls it an “absurd assertion” and does not condemn the
author of the heresy as a heretic:
The Catholic Dogma, Fr. Michael Muller, Part 2, Section 6, p. 182: “But, continues
the Rev. A. Young,
‘as I was a baptized Christian, I did not, neither could I, lose the capacity to
make meritorious acts of divine faith, no matter whether I made them or not; no
matter what I believed or disbelieved as I grew up; no matter whether I became
a Protestant, Jew, Mahomedan, or infidel. I will be a baptized Christian for all
eternity, because the indelible mark of baptism cannot be taken out of my soul.
In this case I was capable of making meritorious acts of divine faith.’
“What stupid and most absurd assertion this! Is it possible that a priest can be so
ignorant as to assert what no well instructed Catholic child would assert!”

That is about the roughest that the non-judgmentalist heretic Fr. Michael Muller treats
the notorious heretics he refutes in his book, while not once denouncing them as heretics
or condemning their teachings as heresy. Yet he has the nerve to call his book The
Catholic Dogma. To be less dishonest, he should have called it The Catholic Opinion.

Fr. F.X. Schouppe, S.J., 1823-1904 (C1-D2)
Abridged Course of Religious Instruction for Use of Catholic Colleges and
Schools, c. 1880 (C1-D2)
Title: Abridged Course of Religious Instruction for the Use of Catholic Colleges
and Schools, c. 1880
Author: Rev. F. X. Schouppe, S.J.
N.O.: Gulielmus Can. Johnson
Imp.: +Henricus Eduardus, Card. Archiep. Westmon
“[pp. 70-71] 37. At the same time it is important that this formula, ‘Out of the
Church there is no salvation,’ should be taken in its true sense. It by no means
signifies that whoever is not a Catholic will be damned; but it means that, as the
Catholic religion is obligatory for all men, those who refuse to become acquainted
with it, or to embrace it when they know it, become grievously culpable before God,
and incur the sentence of eternal damnation. In other words, no man can be saved if,
by his own will, he remains out of the Church, or does not belong either to the body
of the Church or the soul of the Church. By belonging to the body of the Church, we
mean being a member of the Catholic Church. Those who belong only to the soul of
the Church are those heretics who are in good faith observing the law of God as far
as they know it. Even a pagan may belong to the Church; for as long as he keeps the
natural law, the providence and grace of God will not be wanting to him; and by
means of his faith in a God who has redeemed and will reward him, he will be led at
least to the baptism of desire, which will assure his justification; and so he will,
belonging to the soul of the Church, obtain everlasting salvation.”
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Joseph Pohle, 1852-1916 (C1-D1)
Catholic Encyclopedia, Religious Toleration, 1912 (C1-D1)
Title: Catholic Encyclopedia, vol. 14, “Toleration, Religious,” 1912
Author: Joseph Pohle
N.O.: Remy Lafort, S.T.D., July 1, 1912, C.L.
Imp.: + John Cardinal Farley, Archbishop of New York
“II. THE INADMISSIBILITY OF THEORETICAL DOGMATIC TOLERATION:
…But does the proposition that outside the Church there is no salvation involve the
doctrine so often attributed to Catholicism, that the Catholic Church, in virtue of the
principle, ‘condemns and must condemn all non-Catholics’? This is by no means
the case. The foolish unchristian maxim that those who are outside the Church must
for that very reason be eternally lost is no legitimate conclusion from Catholic
dogma. …Justification through baptism or through good faith enlivened by the
perfect love of God…may be found outside the Catholic Church. Whoever indeed
has recognized the true Church of Christ, but contrary to his better knowledge
refuses to enter it and whoever becomes perplexed as to the truth of his belief, but
fails to investigate his doubts seriously, no longer lives in good faith, but exposes
himself to the danger of eternal damnation, since he rashly contravenes an important
command of God. Otherwise the gentle breathing of grace is not confined within the
walls of the Catholic Church, but reaches the hearts of many who stand afar,
working in them the marvel of justification and thus ensuring the eternal salvation
of numberless men who either, like upright Jews and pagans, do not know the true
Church, or, like so many Protestants educated in gross prejudice, cannot appreciate
her true nature. To all such, the Church does not close the gate of Heaven, although
she insists that there are essential means of grace which are not within the reach of
non-Catholics.”

This passage also contains the heresy that sanctifying grace exists outside the
Catholic Church where it says, “Justification through baptism or through good faith
enlivened by the perfect love of God…may be found outside the Catholic Church.” And
the “gentle breathing of grace [that] is not confined within the walls of the Catholic
Church” is not actual grace, which would be true, but sanctifying grace, which is heresy.
We know the author is referring to sanctifying grace because he says that this “breathing
of grace” works “the marvel of justification and thus ensuring the eternal salvation of
numberless men who either, like upright Jews and pagans, do not know the true Church,
or, like so many Protestants educated in gross prejudice, cannot appreciate her true
nature.”
Catholic Encyclopedia, Justification, 1910 (C1-D1)
Title: Catholic Encyclopedia, vol. 8, “Justification,” 1910
Author: Joseph Pohle
N.O.: Remy Lafort, S.T.D., October 1, 1910, C.L.
Imp.: + John Cardinal Farley, Archbishop of New York
“But, not to close the gates of heaven against pagans and those non-Catholics, who
without their fault do not know or do not recognize the Sacraments of Baptism and
Penance, Catholic theologians unanimously hold that the desire to receive these
sacraments is implicitly contained in the serious resolve to do all that God has
commanded, even if His holy will should not become known in every detail.”
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The heretic Pohle tells a bold lie when he says “Catholic theologians unanimously”
teach this heresy. He is hoping the reader is ignorant of the Church Fathers, all of whom
condemn the salvation heresy, and most importantly the many popes who infallibly
condemn it. He hopes they only know about the many modern heretical theologians who
teach the salvation heresy.
Catholic Encyclopedia, Predestination, 1911(C1-D1)
Title: Catholic Encyclopedia, “Predestination,” 1911
Author: Joseph Pohle
N.O.: Remy Lafort, S.T.D., June 1, 1911, C.L.
Imp.: + John Cardinal Farley, Archbishop of New York
“Since in reality only those reach heaven who die in the state of justification or
sanctifying grace, all these and only these are numbered among the predestined,
strictly so called. From this it follows that we must reckon among them also all
children who die in baptismal grace, as well as those adults who, after a life stained
with sin, are converted on their death-beds. The same is true of the numerous
predestined who, though outside the pale of the true Church of Christ, yet depart
from this life in the state of grace as catechumens, Protestants in good faith,
schismatics, Jews, Mohammedans, and pagans. Those fortunate Catholics who at
the close of a long life are still clothed in their baptismal innocence, or who after
many relapses into mortal sin persevere till the end, are not indeed predestined more
firmly, but are more signally favoured than the last-named categories of persons…
Will one-half be damned the other half saved? In this question the opinion of the
rigorists is opposed to the milder view of the optimists. Pointing to several texts of
the Bible (Matt. 7:14; 22:14) and to sayings of great spiritual doctors, the rigorists
defend as probable the thesis that not only most Christians but also most Catholics
are doomed to eternal damnation... But supplementing these two sources by
arguments drawn from reason, we may safely defend as probable the opinion that
the majority of Christians, especially of Catholics, will be saved.”

When the heretic Pohle says that “the majority of Christians, especially Catholics,
will be saved,” he includes Protestants and schismatics with Catholics and that is heresy
because Protestants and schismatics are outside the Catholic Church and outside the
Catholic Church there is no salvation. He also denies a doctrine that belongs to the
ordinary magisterium by teaching that most Christians are saved. The ordinary
magisterium teaches that most men, which includes most Catholics, end up in hell
because very few are saved.
Catholic Encyclopedia, Sacrifice of the Mass, 1911 (C1-D1)
Because Pohle believes Christ-denying Jews and heathens can be saved, he also
heretically teaches that Masses can be offered up for deceased Christ-denying Jews and
heathens.
Title: Catholic Encyclopedia, vol. 10, “Mass, Sacrifice of the,” 1911
Author: Joseph Pohle
N.O.: Remy Lafort, S.T.D., October 1, 1911, C.L.
Imp.: + John Cardinal Farley, Archbishop of New York
“Mass may be celebrated privately for the souls of deceased Jews and heathens,
who have led an upright life…”
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Rev. Francis Spirago, b. 1862 (C3-D1)
The Catechism Explained, 1921 (C3 (possibly C1 or C2) D1)
Title: The Catechism Explained, 1899, 1921
Author: Rev. Francis Spirago, S.T.D. Edited by Fr. Richard F. Clarke, S.J.
N.O.: Arthur J. Scanlon, S.T.D.
Imp.: + Patrick J. Hayes, D.D., Archbishop of New York, New York, October 18,
1921
Pub.: Benziger Bros. (Printers to the Apostolic See)
“3. Whoever through his own fault remains outside the Church will not be saved. If,
however, a man, through no fault of his own, remains outside the Church, he may
be saved if he leads a God-fearing life; for such a one is to all intents and purposes a
member of the Catholic Church. The majority of men who have been brought up in
heresy think that they belong to the true Church; their error is not due to hatred of
God. A man who leads a good life and has the love of God in his heart really
belongs to the Church, and such a one is saved, not by his heresy, but by belonging
to the Church. …The invisible members are those who without any fault of their
own are outside the Church leading God-fearing lives.”

Fr. J. Bainvel, S.J., 1858-1937 (C1-D1)
Is There Salvation Outside the Catholic Church?, 1917 (C1-D1)
Title: Is There Salvation Outside the Catholic Church?, 1917
Author: Fr. J. Bainvel, S.J. Translated by Fr. J. L. Weidenhan, S.T.L.
N.O.: F. G. Holweck, Censor Librorum, Sti. Ludovici, die 31 Maii, 1917
Imp.: +Joannes J. Glennon, Archiepiscopus Sti. Ludovici, Sti. Ludovici, die 28
Junii 1913
Pub.: Originally published in 1917 by B. Herder Book Co., St. Louis, Missouri.
Reprinted in 1920. Published by Tan Books and Publishers, Inc., Rockford, Illinois,
1979
“We belong to it [the Catholic Church] by desire (voto), when, though not members
in the proper meaning of the term, we nevertheless desire to be such. This desire
may be explicit, as was the case with catechumens of the early centuries. Likewise it
may be implicit, as in the case of those who are unaware that there is a divinely
founded Church, yet desire to do all that God requires of them for salvation.” (Chap.
1, p. 4)
“No Catholic denies, nor can he deny without running counter to the Church’s
teaching, that among Protestants, schismatics and pagans there are souls which are
really on the road to eternal life.” (Chap. 2, p. 19)
“When the Church insists that outside her pale there is no salvation, she does not
intend thereby to pass judgment on individual cases, nor on the exceptions to the
rule, nor on whatever, to employ the language of philosophy, is connected per
accidens (by accident) with the general economy of salvation.” (Chap. 5, p. 45)
“We see that a soul may belong to the Church in desire, without suspecting at all
that there is such a thing as a Church… Is it not this desire that we spontaneously
recognise in the case of our separated brethren, for example, in the case of
Anglicans and the orthodox Russians, when we see them adhering to Christ by faith
and by works of faith, yet all the while in invincible ignorance of the exclusive
rights of the Roman Church? They are faithful sheep, yet they wander,
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unconsciously it is true, in the midst of a strange flock; but we regard them as
members of the true flock of Christ because at heart, despite their errors, they are in
the sheepfold of Christ. The same is the case, other things being equal, with those
who live outside all visible relation with Christ of any of the Christian sects.”
(Chap. 6, pp. 57-58)

Bishop Alexander MacDonald, 1858-1941, (C1-D1)
The Apostolic Authorship of the Symbol and The Symbol of the Apostles, 1903
(C1, 1-D1)
Title: The Apostolic Authorship of the Symbol, 1903
Author: Bishop Alexander MacDonald, D.D., V.G.
Pub.: American Ecclesiastical Review, Volume 28
Title: The Symbol of the Apostles, 1903
Author: Bishop Alexander MacDonald, D.D., V.G.
N.O.: Remigius Lafort, S.T.L., Censor
Imp.: +John Cameron, Bishop of Antigonish; +Joannes M. Farley, D.D.,
Archbishop of New York, August 3, 1903
Pub.: New York, Christian Press Association Publishing Company, 26 Barclay
Street, 1903
Bishop Alexander MacDonald, The Apostolic Authorship of the Symbol and The
Symbol of the Apostles, 1903: “An unbaptized person in good faith, who should
have only attrition for his sins, would obtain the forgiveness of them by receiving
Holy Communion from the hands of the Church.” (Part 4, p. 444) (Chapter 4,
section 3, p. 137)

There are several heresies in this one statement: 1) the salvation heresy because he has
an unbaptized pagan having his sins remitted as a pagan and thus being in the way of
salvation; 2) the heresy that non-Catholics are allowed to receive the sacrament of Holy
Communion; 3) the heresy that Holy Communion remits original sin and mortal sin; and
4) the heresy and sacrilege that men can receive Holy Communion when they are in a
state of original sin or mortal sin. It is dogma that men must be in a state of grace to
receive Holy Communion and that Holy Communion remits venial sins but not mortal
sins or original sin. The smarter these intellectual heretics are, the more stupid, foolish,
and absurd they are. “Be not more wise than is necessary, lest thou become stupid.”
(Ectes. 7:17)

G. H. Joyce, 1864-1943 (C1 D1)
Catholic Encyclopedia, The Church, 1908 (C1-D1)
Title: Catholic Encyclopedia, vol. 10, “Church, The,” 1908
Author: G. H. Joyce
N.O.: Remy Lafort, S.T.D., November 1, Censor Librorum, 1908
Imp.: +John Cardinal Farley, Archbishop of New York
“VI. The Necessary Means of Salvation: …Extra Ecclesiam nulla salus. This saying
has been the occasion of so many objections that some consideration of its meaning
seems desirable. It certainly does not mean that none can be saved except those who
are in visible communion with the Church. The Catholic Church has ever taught that
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nothing else is needed to obtain justification than an act of perfect charity and of
contrition. Whoever, under the impulse of actual grace, elicits these acts, receives
immediately the gift of sanctifying grace, and is numbered among the children of
God. Should he die in these dispositions, he will assuredly attain heaven. It is true
such acts could not possibly be elicited by one who was aware that God has
commanded all to join the Church, and who nevertheless should willfully remain
outside her fold. For love of God carries with it the practical desire to fulfill His
commandments. But of those who die without visible communion with the Church,
not all are guilty of willful disobedience to God’s commands. Many are kept from
the Church by ignorance. Such may be the case of numbers among those who have
been brought up in heresy. To others the external means of grace may be
unattainable. Thus an excommunicated person may have no opportunity of seeking
reconciliation at the last, and yet may repair his faults by inward acts of contrition
and charity.
“It should be observed that those who are thus saved are not entirely outside the
pale of the Church. The will to fulfill all God’s commandments is, and must be,
present in all of them. Such a wish implicitly includes the desire for incorporation
with the visible Church: for this, though they know it not, has been commanded by
God. They thus belong to the Church by desire (voto). Moreover, there is a true
sense in which they may be said to be saved through the Church. In the order of
Divine Providence, salvation is given to man in the Church: membership in the
Church Triumphant is given through membership in the Church Militant.
Sanctifying grace, the title to salvation, is peculiarly the grace of those who are
united to Christ in the Church: it is the birthright of the children of God. The
primary purpose of those actual graces which God bestows upon those outside the
Church is to draw them within the fold. Thus, even in the case in which God saves
men apart from the Church, He does so through the Church’s graces. They are
joined to the Church in spiritual communion, though not in visible and external
communion. In the expression of theologians, they belong to the soul of the Church,
though not to its body. Yet the possibility of salvation apart from visible
communion with the Church must not blind us to the loss suffered by those who are
thus situated. They are cut off from the sacraments God has given as the support of
the soul. In the ordinary channels of grace, which are ever open to the faithful
Catholic, they cannot participate. Countless means of sanctification which the
Church offers are denied to them.”

Rev. Charles Alfred Martin, b. 1874 (C1-D2)
Catholic Religion, 1918 (C1-D2)
Title: Catholic Religion, 1918
Author: Rev. Charles Alfred Martin
N.O.: F. G. Holweck, Sti. Ludovici, die 26 Junii 1913, C. L.
Imp.: Imprimatur: +Joannes J. Glennon, Archiepiscopus, Sti. Ludovici, die 6 Junii,
1917.
“[Chapter 10, pp. 176-177] Baptism of Desire. Baptism of desire is, in a word, an
act of perfect love of God; including therefore, however implicitly, the will to do all
that God has ordained for salvation. ‘Every one that loveth God is born of God.’ We
may trust that even among the pagans there are some souls who live according to
the light that is given them. It is by this measure that they will be judged. We may
suppose souls who conform their will to the will of God and implicitly embrace His
law though they have little explicit knowledge of it. They would be Christians and
baptized gladly, if they knew that God so willed. God can give such souls even a
knowledge of His revelation, that they may make a supernatural act of faith. Such
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souls may be united with God by Baptism of desire. No Salvation Outside the
Church. …If one who professes a false religion is saved, he is saved not through his
false religion, but only inasmuch as he is (however unconsciously) a member of the
true Church.”

Rt. Rev. Joseph Stedman, 1878-1946 (C1-D2)
My Sunday Missal, 1956 (C1-D2)
Title: My Sunday Missal (Explained), 1956
Author: Rt. Rev. Joseph Stedman, Director of the Confraternity of the Precious
Blood
N.O.: Martinus J. Healy, S.T.D., C.L.
Imp.: +Thomas Emundus Molloy, S.T.D., Archiepiscopus-Episcopus,
Brookyniensis, Brooklynii: die 4 Junii 1956, die 26 Januarii 1956
“[Second Sunday of Lent, p. 144] After Mass, Review your Catechism: …I believe
that, nevertheless, all those outside the Church through no fault of their own, will be
saved if they follow their conscience and do not die in mortal sin.”

Rev. Denis Fahey, C.S.Sp, 1883-1954 (C2-D1)
The Kingship of Christ and the Conversion of the Jewish Nation, 1953 (C2
(possibly C1) D1)
Title: The Kingship of Christ and the Conversion of the Jewish Nation, 1953
Author: Rev. Denis Fahey, C.S.Sp., D.D., D. Ph., B.A.
Imp. Potest: P. O’Carroll, C.S.Sp.
N.O.: Jocobus Browne, C.D.
Imp.: +Jacobus, Episcopus Fernesis, die 26 Januarii 1953
“[Chap. 4, “Jewish Naturalism,” p. 52] The Jews, as a nation, are objectively aiming
at giving society a direction which is in complete opposition to the order God wants.
It is possible that a member of the Jewish Nation, who rejects Our Lord, may have
the supernatural life which God wishes to see in every soul, and so be good with the
goodness God wants, but objectively, the direction he is seeking to give to the world
is opposed to God and to that life, and therefore is not good. If a Jew who rejects
our Lord is good in the way God demands, it is in spite of the movement in which
he and his nation is engaged.”

Reginald Garrigou-Lagrange, O.P., 1877-1964 (C1-D1)
Life Everlasting, 1947 (C1-D1)
“Theologians in general are inclined to fill out what Scripture and tradition tell us
by distinguishing the means of salvation given to Catholics from those that are
given men of good will beyond the borders of the Church. …If we are treating of all
Christians, of all who have been baptized, Catholic, schismatic, Protestant, it is
more probable, theologians generally say, that the great number is saved. First, the
number of infants who die in the state of grace before reaching the age of reason is
very great. Secondly, many Protestants, being today in good faith, can be reconciled
to God by an act of contrition, particularly in danger of death. Thirdly, schismatics
can receive a valid absolution. If the question is of the entire human race, the
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answer must remain uncertain, for the reasons given above. But even if, absolutely,
the number of the elect is less great, the glory of God’s government cannot suffer.
Quality prevails over quantity. One elect soul is a spiritual universe; further, no evil
happens that is not permitted for a higher good. Further, among non-Christians
(Jews, Mohammedans, pagans) there are souls which are elect. Jews and
Mohammedans not only admit monotheism, but retain fragments of primitive
revelation and of Mosaic revelation. They believe in a God who is a supernatural
rewarder, and can thus, with the aid of grace, make an act of contrition. And even to
pagans, who live in invincible, involuntary ignorance of the true religion, and who
still attempt to observe the natural law, supernatural aids are offered, by means
known to God.” (Part 5, Chapter 32-The Number of the Elect)

And just like most if not all of the salvation heretics, the deranged Lagrange believed
that it is possible that most men are saved, which is a denial of a doctrine that belongs to
the ordinary magisterium if not a dogma that belongs to the solemn magisterium that few
men are saved. And while defending this condemned opinion, he taught that humans may
be living on other planets other than earth, which denies the dogmas that Adam and Eve
were the first humans God created, that all other humans came from Adam and Eve, that
Adam’s original sin is inherited by every human except Jesus and Mary, and that Jesus
came to redeem all men:
Garrigou-Lagrange, Life Everlasting: “When we speak of men exclusively, we do
not know, first of all, if among the worlds scattered in space the earth is the only
one that is habitable. But if we restrict our question to men on our planet, the
number of the elect remains a matter of controversy. …Many Fathers and
theologians incline to the smaller number of the elect, because it is said in Scripture:
‘Many are called, but few are chosen.’ Again: ‘Enter you in at the narrow gate; for
wide is the gate and broad is the way that leadeth to destruction; and many there are
who go in thereat; how narrow is the gate and strait is the way that leadeth to life
and few there are that find it.’ Still, these texts are not absolutely demonstrative.
Thus, following many others, Pere Monsabre remarks: ‘If these words were
intended for all places and for all times, then the opinion of the small number of the
elect would triumph. But we are permitted to think that they are meant, directly, for
the ungrateful time of our Savior’s own preaching. When Jesus wishes us to think of
the future, He speaks in another manner. Thus He says to His disciples: ‘If I be
lifted up from the earth, I will draw all things to Myself.’ …The common opinion of
the Fathers and ancient theologians is without doubt that those who are saved do not
represent the greater number. We may cite in favor of this view the following saints:
Basil, John Chrysostom, Gregory Nazianzen, Hilary, Ambrose, Jerome, Augustine,
Leo the Great, Bernard, Thomas Aquinas. Then, nearer to our own times: Molina,
St. Robert Bellarmine, Suarez, Vasquez, Lessius, and St. Alphonsus. But they give
this view as opinion, not as revealed truth, not as certain conclusion. In the last
century the contrary opinion, namely, of the greater number of the elect, was
defended… Restricting the question to Catholics, we find the doctrine, generally
held especially since Suarez, that, if we consider merely adults, the number of the
elect surpasses that of the reprobate. If adult Catholics do at one time or another sin
mortally, nevertheless they can arise in the tribunal of penance, and there are
relatively few who at the end of life do not repent, or even refuse to receive the
sacraments.” (Part 5, Chapter 32-The Number of the Elect)

The Theological Virtues, I: On Faith, 1964 (C1-D1)
Title: The Theological Virtues, I: On Faith
Author: Reginald Garrigou-Lagrange, O.P. Translated by Thomas a Kempis Reilly,
O.P. This book is a translation of De Virtutibus Theologicis, by Reginald Garrigou-
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Lagrange, O.P., published by Roberto Berruti & Co., Torino, Italy
Imp. Potest: Gilbert J. Graham, O.P., Provincial
Imp.: +Joseph Cardinal Ritter, Archbishop of St. Louis, Sept. 4, 1964
Pub.: Published by Herder Book Co., 1965
“Second part of the third opinion. John of St. Thomas is aligned with us in
supporting the following proposition as probable. The medial necessity we have
analyzed as binding per se may not always be verified. It is probable that exception
may occur in territories where the Gospel has not been sufficiently preached. This,
however, is per accidens. It’s ‘an exception that proves the rule.’ For this reason the
rule is couched in a manner that provides for it, through the modifying phrase:
‘After the sufficient promulgation of the Gospel.’ …An infidel swelling among
Mohammedans, for instance, and habitually doing what his conscience judges to be
right, may have no better help than an interior inspiration to keep good. He may
have no knowledge whatever of revelation strictly so called, nor of an immediate
intervention bordering on the miraculous. He simply follows along that traces of a
lost revelation that still survive, and trusts in a God ‘who is, and who rewards.’
Implicitly the infidel would be making room for faith in Christ. …We may join with
the Salmanticenses (De Fide, n. 79) and Suarez in maintaining that ‘it is possible for
a catechumen to have had nothing proposed to him for belief but God, the
supernatural author and end of man. No explicit knowledge of Christ the Lord has
reached his ears. Nevertheless, the catechumen conceives a definite faith in God as
his supernatural author and supernatural end, not believing explicitly in Christ of
whom he has never heard. For the fact that his new faith is firm in God as
supernatural beginning and end, he is capable of loving God through charity, and
therefore may be justified. Therefore, under the New Law, it is only per accidens,
that is, a pure contingency, that an individual adult may attain to justification
without having explicit faith in Christ.’” (Article 7, Is It Necessary for Salvation
that All Who Attain Thereto Should Believe Explicitly in the Incarnation:
Explanation of the Third Opinion, pp. 235-236.)

Rev. Heribert Jone, 1885-1967 (C2-D1)
Moral Theology, 1956 (C2-D1)
Title: Moral Theology, 1956
Author: Rev. Heribert Jone, O.F.M. Cap., J.C.D. (Englished and adapted to the
laws and customs of the United States of America by Rev. Urban Adelman, O.F.M.
Cap., J.C.D.)
N.O.: Richard Ginder, S.T.L., Censor Librorum¸ 1955; Pius Kaelin, O.F.M. Cap.,
Censor Deputatus, 1955, 1961
I.P.: Victor Green, O.F.M. Cap., Provincial, 1955; Giles Staab, O.F.M. Cap.,
Provincial, November 30, 1961
Imps.: +John Francis Dearden, D.D., Bishop of Pittsburgh, August 15, 1955; +John
J. Wright, D.D., Bishop of Pittsburgh, December 8, 1961
Pub.: The Newman Press, Westminister, Maryland, 1956
“118. - II. Necessary Knowledge of Faith. 1. By necessity of means (necessitate
medii) every one who has attained the use of reason must know and believe that
there is a God who rewards the good and punishes the wicked. Probably one must
also know and believe in the Blessed Trinity and the Incarnation. …If a dying
person cannot be further instructed he may be baptized or absolved though he only
believes in God who rewards the good and punishes the wicked.”
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Fr. Joseph Clifford Fenton, 1906-1969 (C3-D1)
Fr. Joseph Clifford Fenton is perhaps the most coy and dangerous of the salvation
heretics. In his works he exposes many salvation heretics and their heretical
imprimatured books and hence seems to hold the Salvation Dogma when one first reads
many pages from his works. Yet if one reads all the pages of his works, he will discover
that Fenton himself was a salvation heretic. Fenton believed that certain Protestants and
schismatics could actually be inside the Catholic Church and in the way of salvation
while adhering to their false Church and false religion.
Fr. Joseph Clifford Fenton was a member of the Pontifical Roman Theological
Academy, Counselor of the Sacred Congregation of Seminaries and Universities,
Professor of Fundamental Dogmatic Theology of the Catholic University of America, and
Editor of The American Ecclesiastical Review.
American Ecclesiastical Review, 1944 (C3-D1)
Title: American Ecclesiastical Review, vol. 110, 1944, “Extra Ecclesiam Nulla
Salus”
Author: Fr. Joseph Clifford Fenton
“[p. 303] Strictly speaking, it is not necessary that the person who has charity
should be fully informed about the identity of the true Church of Jesus Christ in this
world. Thus it is perfectly possible that a man should intend to live within the
Sheepfold of Christ and at the same time not be aware that the Roman Catholic
Church is the society he seeks. The error which beclouds his mind does not change
his vital orientation… He lives as one possessed of that amor fraternitatis…as the
essential factor in the Catholic Church’s inward bond of unity. He truly intends to
be a member of Christ’s Mystical Body.”

The Catholic Church and Salvation, 1958 (C3-D1)
Title: The Catholic Church and Salvation
Author: Fr. Joseph Clifford Fenton
N.O.: Edward A. Cerny, S.S., D.D., Censor Librorum
Imp.: +Francis P. Keough, D.D., Archbishop of Baltimore, May 12, 1958
Pub.: Sands & Co. (Publishers) Ltd., Glasgow
“[p. 69-70] It is definitely not a teaching of the Catholic theologians that there can
be no true act of divine or supernatural faith apart from an explicit awareness and
acceptance of the Catholic religion as the true religion and of the Catholic Church as
the true kingdom of God… True supernatural faith can exist even where there is
only an implicit belief in the Catholic Church and Catholic religion. …A person
invincibly ignorant of the true religion can attain eternal salvation. …Hence since it
is possible for a man to have genuine supernatural faith and charity and the life of
sanctifying grace, without having a distinct and explicit knowledge of the true
Church and of the true religion, it is possible for this man to be saved with only an
implicit knowledge and desire of the Church.”
“[p. 75] (2) The person who is invincibly ignorant of the true religion, and who
sedulously obeys the natural law, lives an honest and upright life, and is prepared to
obey God, can be saved through the workings of divine light and grace. (3) Such a
person has already chosen God as his ultimate End. He has done this in an act of
charity. He is in the state of grace, and not in the state of original or mortal sin. In
this act of charity there is involved an implicit desire of entering and remaining
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within God’s true supernatural kingdom. Such a person has had his sins remitted
‘within’ the true Church of Jesus Christ.”
“[pp. 94-95] It remains true that by reason of invincible ignorance, some of the
members of these dissident and schismatical communities may receive the Eucharist
and take part in the Eucharistic sacrifice fruitfully. Nevertheless the fact remains
that this is possible only in the terms of inculpable ignorance. …It is easy to see that
the person who has even the valid Eucharist in a religious community apart from
and opposed to the Catholic Church is at a great disadvantage compared with a
member of the true Church. The great advantages in the possession of members of
the Catholic Church and not available to people who are in the Church only by force
of an implicit desire or intention to enter it can thus be summed up under the
headings of the authorized and infallible teaching of divine public revelation, the
guidance of Our Lord through the government of the true Church; and the
sacramental and liturgical life within the Mystical Body of Jesus Christ. With these
go the various blessings and prayers and indulgences which together constitute a
benefit beyond price for those who seek and serve God in the true Church of His
Divine Son. The non-member of the Catholic Church is comparatively insecure with
regard to the affair of his salvation precisely because he lacks these benefits. Even
though he should be in a state of grace and even though he should implicitly intend
to enter the true Church, he has not the benefit of a visible and living magisterium
which can speak to him with the voice and power of Our Lord Himself. He is not
the beneficiary of a visible rule in which Our Lord Himself directs and guides His
Church. And he cannot live, until he actually enters the Church as a member, the
sacramental life within the Mystical Body of Jesus Christ.”
“[p. 116, 118] In the text of Suprema haec sacra we are reminded that the need for
this supernatural faith holds true even where there is merely an implicit desire to
enter the Catholic Church. In other words, it is possible to have a man attain
salvation when he has no clear-cut notion of the Church, and desires to enter it only
insofar as he wills to do all the things God wills that he should do. …(8) It is
possible for this desire of entering the Church to be effective, not only when it is
explicitly, but also (when the person is invincibly ignorant of the true Church) even
when that desire or votum is merely implicit.”

(For further explanation on Fenton’s teachings regarding the Salvation Dogma, see
my book Unvigilant Popes, Heretical Imprimatured Books and the Salvation Heresy.)

Revs. Rumble, 1892-1975 and Carty, d. 1964 (C1-D1)
Radio Replies, 1940 (C1-D1)
Title: Radio Replies, 1940
Authors: Rev. Leslie Rumble, M.S.C., and Rev. Charles Mortimer Carty
Imp.: +Joannes Gregorius Murray, Archiepiscopus Sancti Pauli, die 10 Julii, 1940
Pub.: Radio Replies Press, St. Paul, Minn., U.S.A.
“[vol. 2] 722. Does Catholic doctrine allow that the soul of an unbaptized
heathen can enter heaven? Not in the case of unbaptized infants who die before
coming to the use of reason and the stage of personal responsibility. The heathens
who do come to the age of personal responsibility can attain to the supernatural
order of grace and inherit that very heaven for which baptism is normally required
on certain conditions. For example, a pagan may never have heard of the Gospel, or
having heard of it, may have quite failed to grasp its significance. He remains a
heathen, knowing no better, and dies without receiving the actual Sacrament of
Baptism. In such a case God will not blame him for that for which he is really not
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responsible. At the same time, God wills all men to be saved, and will certainly give
that heathen sufficient grace for his salvation according to the condition in which he
is. If that heathen, under the influence of interior promptings of conscience and the
actual inspirations of grace given by God, repents sincerely before death of such
moral lapses as he has committed during life, he will secure forgiveness, and save
his soul in view of the Baptism he would have been willing to receive had he known
it to be necessary, and could he have done so. We Catholics say that such a heathen
has been saved by Baptism of Desire. The desire, of course, is implicit only.”

Donald Attwater, 1892-1977 (C1-D1)
A Catholic Dictionary, 1946 (C1-D1)
Title: A Catholic Dictionary, 1946
Author: Donald Attwater
Pub.: Macmillan, New York, 552 pp. (First published in 1931 as the Catholic
Encyclopedia Dictionary)
“SALVATION: Outside the Church no salvation: This dogma refers to those who
are outside the Church by their own fault. There is a command to enter the Church,
which is the prescribed way to Heaven. He who refuses to join the Church which
Christ founded, recognizing that Christ commanded adhesion to his Church, is in
the way of perdition. But those who are in invincible ignorance will not be
condemned merely on account of their ignorance… Those non-Catholics who are
saved are in life outside the visible body of the Church, but are joined invisibly to
the Church by charity and by that implicit desire of joining the Church which is
inseparable from the explicit desire to do God’s will.”
“DESIRE, BAPTISM OF, is one of the two possible substitutes for Baptism of
water. When it is not possible thus to be baptized, an act of perfect contrition or
pure love of God will supply the omission. Such acts are a perfect and ultimate
disposition calling for the infusion of sanctifying grace, and at least implicitly
include a desire and intention to receive Baptism of water should occasion offer.
Infants are not capable of Baptism of desire. An heathen, believing, even though in
a confused way, in a God whose will should be done and desiring to do that will
whatever it may be, probably has Baptism of desire. It may reasonably be assumed
that vast numbers of persons unbaptized by water have thus been rendered capable
of enjoying the Beatific Vision.”

Fr. Riccardo Lombardi, S.J., 1908-1979 (C2-D1)
The Salvation of the Unbeliever, 1956 (C2-D1)
Title: The Salvation of the Unbeliever, 1956
Author: Fr. Riccardo Lombardi, S.J. Translation from the Italian original La
Salvezza di chi non ha fede (Edizione “La Civilta Cattolica”, Rome) by Dorothy M.
White
N.O.: Daniel Dvivesteijn, S.T.D., Censor Depvtatvs
Imp.: + E. Morrogh Bernard, Vicarivs Generalis, Westmonasterii, die XIX
Decembris MCMLV
Pub.: The Newman Press. First published 1956 in Great Britain
“We begin by concentrating all our effort on the exact definition of the act of faith
which is declared to be indispensable. …The object of this faith in its minimum
indispensable expression is the existence of the divine Rewarder… Having thus
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concluded the more theoretical parts of this book, it is not difficult, on the basis of
the preceding conclusions, to indicate some rays of hope which may permit us to
approach the unbeliever with a feeling of respect and confidence; a very slender ray
of hope appears to illuminate even the worst case of all, that of the apostates. …In
the very first chapter we explained the threefold motives of our dedication, the
threefold importance which this treatise should have for them. First: in order that
they may confute the objection so frequently raised that Catholic doctrine teaches
that all those who do not share the Church’s faith are damned, and this in spite of
the fact that this faith has been, and still is, beyond the reach of vast multitudes of
men. …With regard to the first we have seen that, considering only the obligation of
faith and its correlative sin of unbelief, it must not be asserted that all those adults
will be damned who die without explicit belief in the Church; only those are
damned who refuse God the homage of that indispensable minimum faith which is
truly possible to all, or that ampler faith which, in individual cases, has been
sufficiently offered for assent. …Are adults who die unbelieving all equally
damned? …No, if by unbelieving we only mean not believing explicitly what the
Catholic Church teaches. In this case God will see whether a man has at least that
faith which is practically possible for him in his actual circumstances.” (Final
Summary and Conclusions, pp. 360-362.)

Dr. Ludwig Ott, 1906-1985 (C2-D1)
Fundamentals of Catholic Dogma, 1952 (C2-D1)
Title: Fundamentals of Catholic Dogma, 1952
Author: Dr. Ludwig Ott
Imp.: +Bishop Cornelius, Bishop of Cork, 1954, English Edition
Pub.: Herder, St. Louis, 1964, xvi, 544p. (6th Edition in English by James Canon
Bastible, Trans. from the German by Patrick Lynch
“[p. 310] Membership of the Church is necessary for all men for salvation. (De
Fide) ...As against modern religious indifferentism, Pius IX declared: ‘On the
ground of the Faith it is to be firmly held that outside the Apostolic Roman Church
none can achieve salvation; This is the only ark of salvation. He who does not enter
into it, will perish in the flood. In the same manner, however, it must be accepted as
certain that those who suffer in invincible ignorance of the true religion, are not for
this reason guilty in the eyes of the Lord.’ The last proposition holds out the
possibility that people, who point in fact do not belong to the Church, achieve
salvation.”
“[p. 241] As far as the content of this faith is concerned, according to Hebr. 11:6, at
least the existence of God and retribution in the other world must be firmly held,
necessitate medii (by necessity of means) with explicit faith. In regard to the Trinity
and the Incarnation, implicit faith indeed suffices.”

A related heresy: Below, the heretic Dr. Ott contradicts the unanimous consensus of
the Fathers by teaching that most are saved instead of few, which agrees with his
heretical belief that not only most Protestant and schismatics are saved but also
unbaptized non-Catholics can be saved:
Dr. Ludwig Ott, Fundamentals of Catholic Dogma, on “Properties of
Predestination,” p.242: “...In contrast to the rigoristic view of Mt. 7,13 et seq (cf.
Mt. 22,14), which was expounded by St. Thomas also (S. th. I 23,7), that the
number of the predestinated is smaller than the number of the reprobate, one might
well assume, in view of God’s universal desire for salvation, and of Christ’s
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universal deed of salvation, that the kingdom of Christ is not smaller than the
kingdom of Satan.”

Rev. Leo V. Vanyo, b. 1925 (C2-D1)
Requisites of Intention in the Reception of the Sacraments, 1965 (C2 (possibly
C1) D1)
Title: Requisites of Intention in the Reception of the Sacraments, 1965
Author: Rev. Leo V. Vanyo, J.C.L., Priest of the Diocese of Pittsburgh
N.O.: Clement Bastnagel, Censor Deputatus, May 12, 1961
Imp.: + John J. Wright, Bishop of Pittsburgh, May 24, 1961
Pub.: The Catholic University of America Press, Inc., 1965
“[p. 63] An Implicit Intention Suffices: 3. Supernatural Attrition Probably Contains
a Sufficient Implicit Intention: It is interesting to note that Sporer extended this
doctrine so far as to apply it to the case of a dying Jew, provided he had attrition for
his sins. Undoubtedly, Sporer made use of this example because he believed that the
possibility of an implicit intention to embrace Christianity and to receive baptism
would be the most remote in a Jew. Thus, by this example, he indicated the
applicability of this doctrine to all cases wherein there was present a true
supernatural attrition. [Footnote 12] Sporer, in fact, believed that such a baptism
would not only be valid, but also licit, despite the fact that the Jew had earlier
resisted all efforts to convert him and had even stated that he preferred death to
baptism. [Footnote 13]”
Footnote 12: “Judaeus qui habet veram attritionem supernaturalem de peccatis…
licite baptizatur in extremo agone constitutus, ratione ac sensibus destitutus qua in
tali attritione etiam implicite involvitur voluntas servandi omnia praecepta (adeoque
etiam baptismum suscipiendi) ad salutem aeternam consequendam necessaria.”—
Sporer, Theologia Moralis Sacramentalis, Pars I, c. 2, sect. 3, n. 151.
Footnote 13: Loc. cit.

Rev. Vanyo is also guilty of the salvation heresy because he presents Sporer’s
salvation heresy as an allowable opinion and does not condemn it as heresy.

Fr. Francis A. Sullivan, S.J., 1922-alive (C1-D1)
Salvation Outside the Church?, 1992 (C1-D1)
Title: Salvation Outside the Church
Author: Francis A. Sullivan, S.J.
Pub.: Originally published by the Paulist Press, 1992. Currently published by Wipf
and Stock Publications, Eugene, Oregon, 2002

In the below quote Fr. Sullivan justifies his denial of the Salvation Dogma by
another heresy, the heresy that a dogma can change its meaning as time progresses:
“Conclusion: [pp. 201- 203] What are the historical factors that conditioned
medieval Christians to express the doctrine of the necessity of the church in so
negative a fashion? …The limits of their grasp of human psychology led them to the
conviction that all those who had heard the message of the gospel and did not accept
it must be guilty of sinning against the truth which surely was evident to them. The
medieval Christian does not seem to have been capable of understanding how Jews,
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for instance, living in the midst of Christendom, could fail to recognize the truth of
the Christian religion, or how their persistence in their own religion could be
anything else than a sin of obduracy. These limits of the geographical and
psychological horizons of medieval Christians are historical factors which
profoundly conditioned their expression of the doctrine of the necessity of the
church for salvation. The atrocious formulation of this doctrine, which the Council
of Florence incorporated into its Decree for the Jacobites, can be understood only if
one takes into consideration the cultural factors which conditioned medieval
Christians to think that all those outside the church must be guilty of grave sin, and
hence that God would justly condemn them all to hell. …Interestingly enough, the
necessity of rethinking the medieval solution to this question stimulated some of
those theologians to question the assumption that all who had heard the gospel but
had not accepted it must be guilty of sin in rejecting the salvation that was offered to
them. It would take several centuries more for the limits of the psychological
horizon to expand sufficiently so that the presumption of guilt, which was
characteristic of the medieval judgment concerning all those outside the church,
would gradually change, first into a recognition that some of them might be in good
faith, and then into the general presumption of innocence which is now the official
attitude of the Catholic Church. …Besides this theological development, other
factors have also played an important part in bringing about the positive attitude of
the modern Catholic Church concerning the salvation of those ‘outside.’ Perhaps the
best way to describe these factors is to speak of a ‘broadening of horizons.’ In place
of a ‘ghetto mentality’ that was rather typical of Catholicism in the past, Catholics
are now open to the values present in the world ‘outside the church.’ In the first
place, through the impact of the ecumenical movement, which came to them at first
from the Protestant and Anglican churches, Catholics have come to recognize other
Christians as brothers and sisters in Christ. Then, more gradually, there has been the
opening of the minds of Catholics to the people who do not share Christian faith,
and to the values to be found in their religions. It is obvious that when people are no
longer seen as strangers and adversaries, but are accepted as partners in dialogue,
they are much less likely to be judged guilty of sin for remaining faithful to their
own religious traditions. The conclusion we come to is that cultural factors have had
a decisive influence on the way that the dogmatic truth about the necessity of the
church for salvation has been expressed by the Catholic Church in the past, and on
the way that it is being expressed now. The limited horizons of the medieval
Christian mentality, on the one hand, and the expansion of those horizons that began
with the discovery of the new world just five hundred years ago, are elements of the
‘historical conditioning’ which the Congregation for the Doctrine of the Faith has
told us we must take into account in interpreting church teaching. Indeed, without
taking this into account, it would be hardly possible to explain the difference between what the Catholic Church said in 1442 and what it is saying today about the
possibility of salvation for all those people who are ‘outside the church.’”

Evidence of other theologians who denied the Salvation Dogma
Numerous heretical theologians identified by Fr. Joseph Clifford Fenton
Below is a list of theologians who denied the Salvation Dogma as indentified by Fr.
Joseph Clifford Fenton, who was also a salvation heretic. (For detailed information, see
my book Bad Popes, Heretical Books, and the Salvation Heresy: Unlike Evil Popes,
Fenton Identifies Heretics and Bad Books.)
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Name
Cano, Melchior
Suarez
Bonal
Salmanticenses
Legrand, Louis
Marchini
Liebermann, Bruno
Franz Leopold
Franzelin, Johann
Baptist
Scheeben
Newman, “Cardinal”
Ottiger
Pesch
Saiz-Ruiz, Valentine
Wilhelm
Lutz, Fr. A.J.
Lippert
Michalon
Heris
Falcon, Joseph
Mazella, “Cardinal”
Camillus
Prevel
Zubizarreta
Lahitton
Brunsmann
Vigue, Paul
Karrer, Otto
MacGuinness
Egger
Casanova
Marengo
Michelitisch
Hunter
Crosta
Lambrecht
Straub

Birth
1509
1548
1600
1700’s
1711
1759

Death
1560
1617
1653
1700’s
1780
1800’s
1844

1816

1886

1835
1801
1822
1836

1888
1890
1891
1899
1900’s
1900’s
1900’s
1900’s
1900’s
1900’s
1900’s
1900

1833

1870
1888

Calcagno
Murphy, Fr. John L.
Tepe
Schouppe
Palmieri, Domenico
Hurter
Scannell
Mathew, Arnold
Harris
Herrmann
Schultes, Reginald
Maria
Hugon, Edouard
Billuart
Billot
Tanquerey
Mazzella, Archbishop
Orazio
Dorsch
Beraza, Blasio
Bainvel, Jean Vincent,
S.J.
Bartmann
Calcagno
De Montcheuil, Yves
Van Noort
Sertillanges
Herve
Garrigou-Lagrange
Adam, Dr. Karl
Trese, Fr. Leo J.
Danielou, Jean
Otto Karrer
Lombardi, Fr. Ricardo
Watkin, Edward
Ingram
De Lubac, Henri
Blanch, Michael

1900’s
1900’s
1900’s
1900’s
1900’s
1900’s
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1900’s
1833
1823
1829
1832
1854
1852

1904
1904
1909
1914
1917
1919

1849
1873

1927
1928

1846
1846
1854
1860

1929
1931
1931
1932
1934

1867
1862
1858

1934
1936
1937

1860
1867
1899
1861
1863
1881
1877
1876
1902
1905
1888
1908
1888

1938
1939
1944
1946
1948
1958
1964
1966
1970
1974
1976
1979
1981

1896
1927

1991
alive

Catechisms That Contain the Salvation Heresy
Catechisms are not infallible and hence can contain heresies and other errors. (See
my book Baptism Controversy: Catechisms Are Fallible and Hence Can Contain Errors.)
To my knowledge, the first time the salvation heresy appeared in catechisms was the late
19th century.

Baltimore Catechism No. 3, 1885 (C3-D1)
Title: The Baltimore Catechism No. 3, A Catechism of Christian Doctrine prepared
and enjoined by order of the Third Plenary Council of Baltimore
N.O.: Rev. Remigius LaFort, C.L., 1901; Arthur Scanlan, C.L., 1921
Imps.: + Archbishop John McCloskey, New York, 1885; +Archbishop Gibbons,
Baltimore, 1885; +Archbishop Michael Augustine, New York, 1901; +Archbishop
Patrick Hayes, New York, 1921
“Q. 510. Is it ever possible for one to be saved who does not know the Catholic
Church to be the true Church? A. It is possible for one to be saved who does not
know the Catholic Church to be the true Church, provided that person (1) has been
validly baptized, (2) firmly believes the religion he professes and practices to be the
true religion, and (3) dies without the guilt of mortal sin on his soul.”
“Q. 512. How are such persons said to belong to the Church? A. Such persons
are said to belong to the ‘soul of the church’; that is, they are really members of the
Church without knowing it. Those who share in its Sacraments and worship are said
to belong to the body or visible part of the Church.”

An Explanation of the Baltimore Catechism of Christian Doctrine,
1892 (C3-D1)
Title: An Explanation of the Baltimore Catechism of Christian Doctrine, 1892
Author: Rev. Thomas L. Kinkead
N.O.: D. J. McMahon, C.L.
Imp.: +Michael Augustine, Archbishop of New York, New York, September 5,
1891
Approved by: Cardinal Gibbons, Most Rev. M. A. Corrigan, Most Rev. William
Henry Elder, Most Rev. P. J. Ryan, Right Rev. Dennis M. Bradley, Right Rev.
Thomas F. Brennan, Right Rev. H. Gabriels, Right Rev. Leo Haid, Right Rev. John
J. Keane, Right Rev. Wm. Geo. McCloskey, Right Rev. Camllus P. Maes, Right
Rev. Tobias Mullen, Right Rev. H.P. Northrop, Right Rev. Henry Joseph Richter,
Right Rev. S. V. Ryan, Rev. H. A. Brann, Rev. Richard Brennan, Rev. Andrew J.
Clancy, Rev. Chas H. Colton, Rev. M.J. Considine, Rev. J. Dougherty, Rev. John F.
Kearney, Rev. Michael J. Lqvelle, Rev. F. McCarthy, Rev. Edward T. McGinley,
Rev. Jos. H. McMahon, Rev. D.J. McMahon, Rev. Meister, Rev. J.F. Mendl, Rev.
C.M. O’Keefe, Rev. Wm. J. O’Kelly, Rev. W. Pardow, Rev. John T. Power, Rev. F.
Ryan, Rev. John J. Ward, Rev. Clarence E. Woodman, Brother Azarias
Pub.: Benzinger Brothers, 1892
“*121. Q. Are all bound to belong to the Church? A. All are bound to belong to
the Church, and he who knows the Church to be the true Church, and remains out of
it, cannot be saved. [The Explanation] …If, then, we found a Protestant who never
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committed a mortal sin after Baptism, and who never had the slightest doubt about
the truth of his religion, that person would be saved; because, being baptized, he is a
member of the Church, and being free from mortal sin he is a friend of God and
could not in justice be condemned to Hell.”

A Compendium of Catechetical Instruction (Pope Pius X Catechism),
1910 (C1-D1)
Pope Pius X commanded a catechism to be written for the Diocese of Rome. The
catechism, completed around 1905, is called the Compendium of Christian Doctrine.
Because Pope Pius X gave his approval for this catechism to be written, it is also known
as the Catechism of Pope Pius X. This catechism was first used in Rome and then in other
parts of Italy and thus is not a universal catechism.
The English version of this catechism was made available in Ireland in 1910 by the
Right Reverend Monsignor John Hagan and is titled A Compendium of Catechetical
Instruction. Because he translated a French version of the catechism, the translation is not
from the original. Hagan’s English version contains the salvation heresy, which teaches
that certain men who die worshipping false gods or practicing false religions can be
saved:27
Title: Compendium of Christian Doctrine (Catechism of Pope Pius X), 1910
Translator: Fr. John Hagan
N.O.: Not available
Imp.: Not available
Pub.: Angelus Press version
“Q. 132. Will a person outside the Church be saved? A. A person outside the
Church by his own fault, and who dies without perfect contrition, will not be saved.
But he who finds himself outside without fault of his own, and who lives a good
life, can be saved by the love called charity, which unites unto God, and in a
spiritual way also to the Church, that is, to the soul of the Church.”

Not even the salvation heretics would agree with this above answer. In order to not
appear to be denying the dogma “No Salvation Outside the Catholic Church,” the
salvation heretics promptly profess with their lips that there is no salvation outside the
Catholic Church; whereas, the above answer in the Pius X catechism teaches that certain
men can be saved outside the Catholic Church: “…he who finds himself outside… can be
saved…” The salvation heretics would admit that this is heresy. In order to defend their
heresy, they pretend allegiance to the dogma “No Salvation Outside the Catholic Church”
while craftily denying it. They would never say there is salvation outside the Church, as
you read above. The salvation heretics teach that certain men who do not know Christ or
His Catholic Church can be saved by the Catholic Church and be unknowingly inside
Her. Some even teach that certain men who know of Christ and His Catholic Church and
explicitly deny them can be unknowingly inside the Catholic Church and saved by Her.
By craftily attempting to place these men inside the Church—by a door other than the
one door mentioned by Christ (Jn. 10:1-2)—the salvation heretics can still profess there is
no salvation outside the Catholic Church. Their heresy, then, is that they attempt to place
men inside the Catholic Church who are in fact outside the Catholic Church. Whereas,
27

See my books The Salvation Dogma and Bad Books on Salvation.
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the heresy in the above catechism teaches that certain men can be saved outside the
Catholic Church.
Beware of those who quote the Catechism of Pope Pius X as if it is infallible. It is not
infallible. Catechisms are not infallible. Also beware of those who attribute this heresy or
any other heresy that may be in this catechism to Pope Pius X. An investigation needs to
be made to discover if the 1910 Hagan version was tampered with or if Hagan
mistranslated the French version or if the French version is a mistranslation of the
original Roman version.
But even if the original Roman version contains these heresies, that does not prove
Pope Pius X believed these heresies. Just because a pope gives his approval for a book to
be written does not mean he personally checked and approved the finished product. Only
the authors, the censor who approved it, and the bishop who gave the book an imprimatur
are responsible for the heresies contained in the catechism. It is common sense that a
pope cannot examine every book with an imprimatur, even those to which he gave his
approval to be written. (See my book Bad Books with Imprimaturs.)
A teaching or other act that is attributed to the pope himself is known as a Pontifical
Act. For a teaching or other act to be a Pontifical Act, it must be from the hands of the
pope himself either in the form of a bull, encyclical, brief, etc. Hence not even Holy
Office decrees that are approved by a pope are Pontifical Acts unless the pope himself
writes and signs the Holy Office decree. When a pope personally writes and signs
something, this is known as in forma specificâ, which is necessary for an act to be a
Pontifical Act; that is, an act attributed to the pope himself as a papal teaching or papal
law:
The Catholic Encyclopedia, “Acts of the Roman Congregations,” 1907: “II.
AUTHORITY, (a) In general - The authority of these decrees [official Holy Office
decrees and responses] is …not absolutely supreme, for the Congregations are
juridically distinct from the Pope and inferior to him; hence their acts are not,
strictly speaking, acts of the Roman Pontiff. …III. USE - …These decisions are
brought to the Pope for his consideration or approbation in all cases in which
custom or law prescribes such procedure. Ordinarily this approval is not legally of
such a character as to make these decrees ‘pontifical acts’; they become such only
by the special confirmation, termed by canonists in forma specificâ, which is
seldom given.”28

Hence just because a Holy Office decree says it has the pope’s approval does not
mean the pope himself personally approved it—it is not a Pontifical Act. To be a
Pontifical Act, the pope himself must personally write and sign it. For instance, the pope
gives his approval to the Holy Office to ban books. This approval does not mean that the
pope personally bans the books unless the pope himself bans them in his own writing
with his signature attached (in forma specificâ), which would then make the book banned
by a Pontifical Act:
Ecclesiastical Prohibition of Books, Rev. Joseph M. Pernicone, Chapter II, “Author
of the Prohibition of Books,” p. 85: “Supreme Ecclesiastical Authority is found in
the Roman Pontiff and in the Ecumenical or General Council presided over by the
pope or his representative. The Roman Pontiff, as a rule, exercises this supreme
authority through the various departments of the Roman Curia. In everything that
28

Nihil Obstat: March 1, 1907, Remy Lafort, S.T.D., Censor. Imprimatur: +John Cardinal Farley,
Archbishop of New York.
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concerns the Church’s control of literature he has given supreme authority to the
Congregation of the Holy Office. Moreover, general laws have been set down in the
Code of Canon Law. Finally, on rare occasions and for very serious reasons the
Pope proscribes books personally. In such cases he acts either by means of an
Apostolic Letter in the form of a Bull, a Brief, and Encyclical, etc., or even by
means of a decree of the Holy Office as was done in the case of the daily paper
Action Francaise. [footnote: 12]”
Footnote 12: “Decree of the S.C. of the Holy Office, Dec. 29, 1926 (A A S, XVIII
[1926], 529); letter of Pius XI to Card. Andrieu Archbishop of Bourdeaux (A A S,
XIX [1927], 5). The daily paper Action Francaise is not condemned there by the
Holy Office with the approval of the Supreme Pontiff, but by the Pope himself.
This is clear from the words of the decree: ‘Ssmus D. N. damnationem… extendit ad
praedictum diarium L’Action Francaise prout in praesens editur’; from the words
of the letter to Card. Andrieu: ce sont ces revelations qui… Nous font proscrire le
journal l’Action Francaise, as well as from the declaration of Pope Pius XI himself
contained in A A S, XIX (1927), 185: ‘Cum Summus ipse Pontifex memoratum
Commentarium Indici librorum prohibitorum inseruerit… tam soemni documento
ab ipsa Sanctitate Sua proscriptum.’ Cf. also Il Mon. Eccl. XXXIX (1927), 129;
Vermeersch-Creusen, Ep. II (ed. 1930), n. 736.”29

Hence one cannot presume that a pope personally knew or approved of a heresy in a
particular book or decree unless the pope himself approved it in forma specificâ.
Therefore if heresies are in the original version of the Compendium of Christian
Doctrine, Pope Pius X cannot be held personally responsible for them unless he approved
the book in forma specificâ.
In Virginia in 1974, Rev. Msgr. Eugene Kevane published another version of the
Compendium of Christian Doctrine titled Catechism of Christian Doctrine. However,
it is not an actual translation of Compendium of Christian Doctrine, also known as the
Catechism of Pope Pius X. Instead, it is a translation of the 1953 standard Italian
catechism titled Catechismo della Dottrina Cristiana which omitted much of what
was contained in the Catechism of Pope Pius X. Kevane’s version also added more
heresies to this 1953 Italian catechism to accommodate the heretical Second Vatican
Council and the heretical Conciliar Church.
Challenge: I challenge anyone who believes that Pope Pius X taught the salvation heresy
to produce evidence from his public and private teachings that contain this heresy—
teachings such as encyclicals, apostolic exhortations, sermons, and private letters that
bear his signature. Please, no third party books or writings that bear his name but not his
imprimatur. You will find that Pope Pius X did not teach this heresy but instead
condemned it, as have all the past popes and Catholic councils:
Pope Pius X, Iucunda Sane, 1904: “9. …It is our duty to recall to everyone great
and small, as the Holy Pontiff Gregory did in ages past, the absolute necessity
which is ours, to have recourse to this Church to effect our eternal salvation, to
follow the right road of reason, to feed on the truth, to obtain peace and even
happiness in this life. 10. Wherefore, to use the words of the Holy Pontiff, ‘Turn
your steps towards this unshaken rock upon which Our Savior founded the
29

Ecclesiastical Prohibition of Books, A Dissertation, Rev. Joseph M. Pernicone, A.B., J.U.L., Doctor of
Canon Law, Priest of the Archdiocese of New York. Nihil Obstat: Arthur J. Scanlan, S.T.D., Censor
Librorum. Imprimatur: +Patrick Cardinal Hayes, Archbishop of New York, Feast of the Conversion of St.
Paul, 1932. Catholic University of America Studies in Canon Law # 72, Washington, D.C., 1932.
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Universal Church, so that the path of him who is sincere of heart may not be lost in
devious windings’ (Reg. viii. 24, ad Sabin. episcop.).”
Pope Pius X, The Sacred Congregation of the Propagation of the Faith, 1907: In
answer to a question as to whether Confucius could have been saved, wrote: “It is
not allowed to affirm that Confucius was saved. Christians, when interrogated, must
answer that those who die as infidels are damned.”

Revised Baltimore Catechism No. 2, 1941 (C3 (possibly C1 or C2) D1)
Title: Revised Edition of the Baltimore Catechism No. 2, Confraternity of Christian
Doctrine, 1941
“168. How can persons who are not members of the Catholic Church be saved?
Persons who are not members of the Catholic Church can be saved if, through no
fault of their own, they do not know that the Catholic Church is the true Church, but
they love God and try to do His will, for in this way they are connected with the
Church by desire.”

Below is a related heresy which teaches that men can be partially united to the
Church. It teaches that some men are full members of the Catholic Church while others
are not full members. For instance, a man can be a half member of the Catholic Church
while his other half is not a member of the Catholic Church. One must then ask, “Where
does this man go when he dies? Does half of him go to heaven and the other half go to
hell?”
“169A. What conditions are necessary in order that a person be a member of
the Mystical Body in the full sense? In order that a person be a member of the
Mystical Body in the full sense, it is necessary that he be baptized, that he profess
the Catholic faith, and that he neither separate himself from the Mystical Body nor
be excluded by lawful authority. And if he refuses to hear them, appeal to the
Church, but if he refuses to hear even the Church, let him be to thee as the heathen
and the publican. (Matthew 18:17)”

My Catholic Faith, 1949 (C1-D1)
Title: My Catholic Faith, 1949
Author: Most Reverend Louis LaRavoire Morrow, S.T.D.
Imp.: +Most Reverend Louis LaRavoire Morrow, S.T.D., Bishop of Krishnagar,
1949, 1952, 1954
“[p. 141] 70. Salvation and the Church - Can they be saved who remain outside the
Catholic Church because they do not know it is the true Church? – They who
remain outside the Catholic Church through no grave fault of their own, and do not
know it is the true Church, can be saved by making use of the graces which God
gives them.
“1. God condemns no man except for grave sin. Therefore, He will not condemn
those who through no fault of their own are unaware of His command to belong to
the True Church, provided they serve Him faithfully according to their own
conscience, have a sincere desire to do His will in all things, and therefore implicitly
wish to become members of His Church. These are members of the Church, in
desire. A baptized Protestant, of Protestant parents, lives all his life a Protestant
without ever having a doubt that he is in the wrong. Before death he makes an act of
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perfect contrition for the sins he committed. Such a man will be saved, for he dies in
the state of grace.30
“2. It is possible for one that has never even heard of Jesus Christ to be saved, for
God ‘wishes all men to be saved and to come to the knowledge of the truth’ (1Tim
2:4) and ‘Christ died for all’ (2 Cor. 5:15). In order that such a one may be saved it
is required that he observe the natural law; with the help of God, everyone having
the use of reason can do that…
“3. The fact that it is possible for those outside the Church to be saved should not
make us lose sight of the great disadvantages they are under, as compared to
Catholics…”

30

Protestants are outside the Catholic Church and “Outside the Church there is no salvation or remission of
sins.” Bull Unam Sanctum, Pope Boniface VIII, 1302.
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